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The following is a portion of a Charge which was 
intended to have been delivered last autumn, but 
which circumstances prevented. It has been enlarged 
and published in its present shape, as it appeared 
to some hkely to be of use in a more general form. 
In the great influx into England, of what must be 
called Roman Theology, exemplified by the * Tracts 
for the Times ' and their offspring (of which the fruits 
are yet scarce apparent), and in the ebb of conven- 
tional belief, exhibited in the 'Essays and Eeviews,' 
there is a difficulty of finding in a limited compass 
any sufficient exposition of that large body of truth 
which lies between and beyond, and which reconciles 
the supposed conflicting, •dftiins of faith and reason. 
To some extent, indee'd^! the work has yet to be ac- 
complished, for we are in a stat0 -6f transition, and on 
the verge of other times : ' the old order changeth.' 
To a great extent, it is true that the supplies of the 
past will not meet the needs of the present. The want 
has to be, and will, no doubt, ere long be suppUed. 
The horizon, indeed, already shows signs of the fuller 
and more perfect day. Light increases rapidly, but it 
is not as yet what it will be. Some have prepared the 
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way whose names will be more known and honoured 
hereafter than they are now, and other names will be 
added no doubt to theirs ; but at present there is a 
lack of labourers. 

May that great Evangehcal body, to which England 
owes so much, awake from the slumber and false posi- 
tion into which it has fallen, and with a fuller faith and 
larger hope resume its ancient labours ! 

Palbbmo, Sicily : 
February 1, 1866. 



ADDRESS 



* * * * Let US now turn from our special affairs 
to those general questions which affect the Church at 
large. And first to those which have created so much 
discussion of late — the questions brought for decision 
before the highest Tribunal in the Church of England, 
the Privy Council, and which have been of such general 
interest to all intelligent members of our Communion. 
It will be in your memories that when I last addressed 
you in Diocesan Synod, I made allusion to these ques- 
tions. They were then at issue and awaiting decision. 

Since that decision, I have addressed you in a pastoral 
letter, a copy of which every instituted incumbent of 
this diocese, I trust, has received. This makes it less 
necessary that I should say much to you on the subject 
at this present moment. I shall therefore add but a 
few words to what I have previously said ; a few words 
of caution and of encouragement to which my oflSce 
binds me. May the Holy Spirit of truth and charity 
bless and guide me in this as in all things. 

No doubt it may be held (as it was in the previous 
case of the Gorham judgment) that we are not so 
affected by the decisions of the Church of England as 
to be bound by them, but considering that we have 
adopted the standards and formularies of the Church 
of England, I do not think that there can be any moral 
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question that we are bound to accept these Standards * 
in the sense that the Church, from which we take 
them, receives them. If a legal question should arise 
involving the point, it is most probable that it would be 
decided on this aspect. 

From time to time, no doubt, a difficulty may arise 
as to the sense in which the Church of England holds 
them. At present this question is decided by the 
Supreme Court of Ecclesiastical Judicature in England, 
the Privy Council. 

The Privy Council consists of the two Archbishops 
and of the Metropolitan Bishop of the Church of 
England, of the Queen and of certain Christian Laity 
nominated by the Crown, and generally taken from the 
highest ranks of the legal profession. 
. The powers of the court are limited : it gives no 
utterance to new dogma, it but interprets the meaning 
of the old. 

It brings to this investigation both those professionally 
interested in the subjects under decision, and those who 
are not so, and also minds familiar vdth questions of 
interpretation, and of documentary evidence. 

The Queen, as head over all, secures that protection 
be equally afforded to all her subjects under the juris- 
diction of this tribunal. 

This is the mode whereby is decided the meaning of 
the Standards of the Church of England. It is difficult 
to conceive any method which could be adopted more 
efficacious. 

The Church of England is not in a position to draw 
out new articles of faith. She can merely give her in- 
terpretation of the old. And this can alone be done 
by ascertaining the legitimate meaning of her Standards, 
or by preventing the adoption of that which is contraiy 
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to it. For such purpose all that is requisite is a court 
of sufficient capacity and integrity as may be able and 
willing to give such interpretation. 

Such a Court undoubtedly is pi-ovided in the Judicial 
Committee of the Privy Council. The questions lately 
brought before it were, the force of the terms ' Eternal 
punishment,' the extent and nature of the 'Inspiration 
of Holy Scripture/ the sense of the word * Substitution,* 
in the Atonement; and (previously in the Gorham 
case) that of ' Eegeneration' in Baptism. 

On these subjects the Court was called upon to 
decide, and to give the sense of the Church of England. 
The decision of the Court was, that in none of the 
cases had the doctrine complained of (as belirig taught 
by specified clergymen) exceeded a fair interpretation 
of the Standards. 

The Court did not lay down new definitions. 

It will generally be considered that the Court in 
doing so acted wisely- It had no power to decide' 
such questions by new definitions of faith. It would 
have been inexpedient to have claimed such power. 
The questions were questions which had never been 
previously decided by the Church at large, and not 
having been decided by the Church as a whole, it was 
not in the power of the Church of England to decide 
them as a part. 

And there are some questions which the Church at 
large cannot decide. She can make no addition to the 
knowledge of the Divine nature. She cannot add to 
Holy Scripture. She cannot add any new fact to Eeve- 
lation. At the best, she is the interpreter, the witness, 
and keeper, the pillar and ground of Holy Writ. She 
is not the origin of Eevelation. 

Eevelation comes, not from the Church, but to 
the Oiurch. Eevelation comes to the CSiurch, and she 
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makes it known. She is called to be a faithful and true 
witness, but nothing more. If this is all that she can be 
when considered as a whole, she cannot be more than 
this when existing but as a part. Definitions of 
the faith delivered by the Church as a whole, would be 
valuable were they to be obtained ; they cannot be ob- 
tained, and in such a case the definitions by a part are 
of limited value. The churches of Jerusalem, Alex- 
andria, Antioch, and of Eome (we say) have erred. 
We cannot claim exemption for the Church of Eng- 
land or lay down her decisions as infallible. This 
being so, any decision of matters of faith on her own 
account would have been inexpedient. Particular 
Churches may enact bye-laws for their own particular 
guidance. They cannot with propriety legislate on 
matters common to the Church at large. Holy Scripture 
containeth all things necessary for salvation. As the 
Church at large has never laid down any authoritative 
interpretation of it, it cannot be incumbent on any 
portion to do so. We cannot suppose such to be 
necessary, or it would have been done. The Holy Spirit 
is promised to us individually to lead us into all truth ; 
beyond this there is no promise and no security. 

But additions to Holy Scripture have even failed on 
those points which it might have been thought they 
would secure, the unity and uniformity of the faithful. 
The additions made to the Apostle's Creed by the Nicene 
Council went far to cause the division of the Eastern 
and Western Churches. The Creed of Athanasius now 
severs some of the Western from the Eastern Churches, 
the additions of Trent have tended to circumscribe 
Latin Christianity, and the confessions of Augsburg, 
Geneva, France, Scotland, and America, have done 
more to sever each jfrom the other, and from the Church 
at large, than to add to the meaning of Kevelation. 
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Knowing this and more than this, the Church of 
England abstained with a becoming reticence from lay- 
ing down any new definition or giving any dogmatic 
utterance. On the points lately submitted to her, she 
ruled that Holy Scripture (as her Standards rule) con- 
taineth all thiags necessary for salvation, and she gave no 
new interpretations of her Standards. The main aspect of 
her utterance was negative, she did not so much decide 
as decline to decide, nor define as refuse to define, 
on the subjects brought before her. She knew that 
new decisions on the faith were beyond her power, and * 
that the old required no addition. She maintained the 
integrity of her Standards, and the sufficiency of Holy 
Scripture ; beyond this she did not go, and we think 
that the wisdom of her decision will be more apparent as 
years roll on to show it. One and a constantly recur- 
ring difficulty in such religious decisions must and ever 
will be, to what extent (if any) the dvil government of 
a country should be concerned in such determinations. 
Whether and to what extent the Crown should have 
part in the councils of Eeligion? A question which 
will be determined differently in all probability, as he 
who judges inclines either to the view of the unity 
of end of all external government, or to that of its 
diversity. 

Looking at Christianity as the highest good for man, 
and essentially the same in the ruler and the ruled, it 
is more easy to see why the Crown should have part 
in all councils held for its advancement than why it 
should not. And it argues a defective view of Chris- 
tianity, and gives it a lower position than its due, 
when it can be separated from other means for the 
well-being of a community. The Crown and the 
Crozier are but different instruments towards one end. 
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and both equally servants of it. If these two can be 
combined in one, it would seem the highest form to 
which they can attain, and the best for a country. To 
separate David the King from Zadok the Priest, is an 
evil office for Israel. And no doubt it is only when 
righteousness is (in idea) divided, and made into instru- 
mental and external, as different from real and actual, 
that this is done. Then different office bearers are 
appointed, and the officers are separate. We have 
seen the combinations of both forms in the Papacy 
and in its Pagan predecessor in Eome, in both 
of which the civil and religious idea was combined 
under one head, in the first the rehgious, in the 
second the secular element preponderating. In both 
cases they broke down, . from the infirmity of human 
nature diverting their existence for the general good, 
to personal ends. 

At present, in England, the work is divided, and the 
officers of both departments perform their labour 
together. It is a lowering of the ideal to the actual, 
but in our present, state it is the utmost which can be 
attempted. It is a mutual compact ; as it were that of 
husband and wife, accompanied with some articles of 
definition and agreement, but based upon mutual 
confidence and devotion to a common object, the well- 
being of the country, and as the ultimate result of this, 
the perfection of its Christianity. The secular, which 
is the rougher element, and the religious, that which 
elevates and subdues this, acting on one another for 
their own mutual benefit. 

If at any time the softer influence seems to lose its 
hold — as it is its bounden duty and object to civihse 
and elevate the other, its business is to endeavour to 
regain its ground. She has but a feeble idea of a wife 
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who, on any hardness, thinks it best for her to forsake 
her husband. But when this influence is extreme, it 
requires a moderator. From the very magnitude of the 
interests at stake, the priesthood is apt to disregard all 
considerations other than the accomplishment of their 
special object. It is well for them when the coarser ele- 
ment is able and willing to moderate their aims in this 
behalf. It is clear that, in the highest example of all, 
the Eoman Governor,, had he acted up to what he felt 
to be his duty, should have controlled thet violence of 
the priesthood — that GaUio did well for the Church 
and himself, in saving the Ufe of Paul — that the civil 
power did badly for itself and for the Church when 
yielding to the influence of an excited religion in Pied- 
mont, in France, in Holland, in Scotland and elsewhere, 
the civil arm was made the instrument of religious exe- 
cutions. It is better for reUgion to, feel the force of 
the secular arm herself (as in Apostolic and other 
times), than that the world should feel oppression at 
the instance of religion. Happily, at this moment, by 
a wise arrangement, both forces are united in one 
combination in England, and so long as the Articles of 
Agreement are maintained, and the object for which 
they themselves exist are kept in view, the Ministers of 
State and of Eehgion will preserve their union. On a 
late occasion, in the decisions of the Privy Council now 
under consideration, care was taken that these articles 
should not be infringed. 

These observations on the general policy of the 
Church are all which I shall venture to ofier at this 
time. The principles which underlie them are very im- 
portant, but too extensive to be properly treated of here, 
even were I capable of doing justice to them. They 
are, however, so necessary to be clearly understood. 
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that a few words towards a right apprehension of them 
may not be unacceptable. 

The principles which are involved in the reUgions 
questions of the day are mainly these : The basis on 
which Eevelation rests ; the mode in which it accom- 
plishes its objects; and the relation which authority 
bears towards it. 

The basis on which Eevelation rests, of course, is its 
own truth, received primarily through the spiritual 
discernment, the understanding and the conscience, 
with which we are endowed, and to which it is ad- 
dressed. 

Our blessed Lord infers this, when He asks, * Why 
of your own selves judge ye not that which is right ? ' 
and St. Paul, when he says, that * the law is written 
on men's hearts ; ' and where he urges them to under- 
stand ' what the will of the Lord is ; * and again where 
he commends his teaching to men's consciences. All 
the Law and the Gospel, and all Divine communication 
of whatever nature, come to man on this supposition. 

The mode in which Eevelation accomplishes its object 
we shall understand most easily, if we bear in mind 
what that object is. It is to bring men nigh to God. 
To bring them nigh, not in the sense of external rela- 
tion, but of unity of nature. The human is to be made 
divine ; the son of Adam to become a son of God ; and 
a son not with the obedience of a servant, but with the 
liberty of a child. ' God hath spoken unto us by His 
Son,' 'that,' says St. John, 'we may have fellowship 
with the Father.' Such being the object, let us see 
how it is to be accomplished. 

Man is to be partaker of the Divine nature. For 
this purpose much is required. Man must be good 
with moral goodness. Good, in the moral sense, 
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that is, by choosing to be good ; there can be no other 
moral goodness. To accomplish this, special conditions 
are required ; conditions which involve time and cir- 
cumstances. Man must have power to choose, and a 
variety to choose from ; he must obtain knowledge, 
and that from experience. 

Such a creation cannot be the product of ' fiat,* or of 
a single operation ; it must be the product of time and 
of progress. 

Created for this end, God bestows on man capacities 
to secure it. Designed in the image of Gk)d, in the 
likeness of His Christ (who is the Head of man, the 
Divine ideal for every man), in and by Christ (the life 
of Christ becoming the life of every man), the end is 
to be arrived at. 

It is plain that the end is only to be attained by 
measure and in degree. When far advanced pn the 
way, an Apostle says, 'he had not yet attained' it 
It is a process and a progress ; an ' increase in wisdom 
and stature,' in knowledge and conformity to the will of 
God, — an increase and progress, as we use the means 
and faculties which God bestows upon us for this 
purpose. 

It is a divine life and a new birth, and as such cannot 
be ours but with pain and difficulty, with groaning and 
travailling. The creature is subjected to vanity ; put 
imder conditions of darkness and bondage, that he 
may attain this regeneration, and by attaining it acquire 
the glorious Uberty of a son of God. It is an high 
end — ^it cannot be attained but by corresponding means. 
It is far off, and comphcated ; it can only be had as 
the product of a work, by a process of choosing and 
refusing ; of sowing and reaping ; of tasting and proving 
the nature of things, and holding fast that which is 
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good. It is a process not dissimilar to the bodily pro- 
cess — as the bodily life and health are sustained and 
increased by food and labour, so is the spiritual by 
knowledge, by antagonism, by spiritual exercise, by 
increase in the knowledge of God, by going on to perfec- 
tion, — a perfection through suffering, by laying down 
the animal nature. This life is acquired by seeking and 
searching, by discerning and holding fast that which is 
good. Its end is the result of a process, not the pro- 
duct of a law ; it is the attainment of a nature which 
no regulative code could give. It is a life got by 
education — an education evolving a higher life. If 
we see this we shall understand why it is that we are 
circumstanced as we are, why it is that we are sur- 
rounded with our present environments, dark Pro- 
"vidences, God's word in earthen vessels, divisions in 
His Church. Nothing is made certain to us until we 
make it so to ourselves through search and through 
experience, that we may not slumber, or mistake the 
sign for the substance. There is infaUible guidance, 
but it is in the shepherding of God, not in the words 
of a formula. 

The way is needful for the end ; the end is high, the 
way uphilL The end is peace, but it is only possible 
through victory. Jacob wresthng with the angel is 
the Scriptural type of it. A struggle with the un- 
known, and in the dark ; a wrestling with something 
which makes the creature to halt on its thigh, but ends 
by leaving him transfigured into a Prince with God. 
This is the end, and how it is to be accompKshed 
The way and the end. Kevelation is the means. 

Do we shrink from the way? No doubt we do. 
The spirit may be willing, but Uie flesh is weak. Many, 
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yea, most, desire another way, a shorter way, or some 
substitute for the way ; and many substitutions have 
been attempted, but they cannot, and do not, give the 
end ; they only give that which they contain, and that 
is a very different end — at the best but leanness and 
barrenness to the soul. 

The Koman and Eastern Churches (and too many 
Protestants also) substitute authority and privilege for 
the way ; and the result is, the unreal and powerless 
Christianity we behold. The guide is substituted for 
the thing he guides to ; the door for the interior ; the 
name for the kingdom. 

. Eevelation gives a new nature, a new world, a new 
kingdom, a possession which, if we know it not, we have 
it not. It is a condition which can have no substitute ; if 
we feel it not, we have it not. It is righteousness, peace, 
and joy in the Holy Ghost, and all that we can know 
of the Holy Ghost is that which we experience of the 
Holy Ghost. We have it not, if we know it not. 

Sometimes we put away the end, as well as the way; 
and this by a false humihty. Let us observe this. We 
are called by God to the fellowship of love ; and we say, 
* Depart from me, for I am a sinful man, Lord.' The 
Lord descends to cleanse us, and we say ' Thou shalt 
never wash my feet.' Most natural and real are such 
sayings ; but they are not the right sayings. True 
humility is to hear and to obey the Divine voice ; and 
if the Lord bids us to open our mouths, to open 
them in full assurance that He knows best what He 
means. 

There is a pseudo-meekness, a counterfeit humility, 
which putting the love of God from us with a false 
modesty, desires to be a servant, and not a son ; a 
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humility which would substitute obedience for sym- 
pathy ; and distance from, for nearness to the Divine. 
Let us beware of this-r-let us understand the ' taking 
of the manhood into God/ It was a greater thing to 
lower the Deity to humanity, than to Uft up the 
humanity to God. It is a prouder thing to refuse to 
hear, than to bend our ears. If we say ' such know- 
ledge is above us ' — it ought not so to be. If we know 
not these things. Revelation was given to teach them. 
If we are in darkness and the darkness comprehends 
them not, this should not be the case ; the darkness 
ought to comprehend them. K we are baptised into the 
Divine Spirit, it is that we might have Divine hght. 

But let us return. The object of Eevelation being 
the communication of a Divine life, and that life to be 
attained by the pursuance of a path which is produc- 
tive of it, we have* seen that, as we proceed on that 
path, we become aware of the reality and origin of 
that which is revealed, and this with an assurance 
which cannot be overthrown. We become not only 
assured of the correctness of the way, from its con- 
ducting to the end, but we are assured that the end is 
actual and is Divine, and this with a certainty based 
upon a different foundation from that which consists 
in acquiring a belief, or forming an opinion : it is a 
certainty arising out of the acquisition of a life, a new 
life ; new, different, and higher in kind than the old, of 
the reality of which we are assured as we were of that 
of the old itself. When we have attained a measure of 
this life through the access which Eevelation has had 
to us, the reality and Divine source of Eevelation are 
placed on another basis — accomplishing the object for 
which it was sent, its own truth becomes manifest, and 
as before we reasoned forward from its fitness, so now 
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we reason backward from its effects. The authenticity 
of Eevelation, when placed on this basis, is unassailable, 
inasmuch as it is a basis which cannot be touched by the 
accidents, while it is free from the abuses and difficul- 
ties inseparable from other evidences. True it is, that it 
can be possessed but by a limited number ; by those 
only who have imdergone the process by which it is 
obtained ; and that it cannot be demonstrated to those 
who have not obtained it; they cannot be made 
aware of it by the demonstration of which external 
evidence is capable ; but its value is not the less for 
this. The Positivist may deny it, because it cannot 
be made manifest to him ; as the untaught man may 
deny the possibiUty of conveying intelligence by letters. 
Let him go through the process of learning, however, 
and he will beUeve. Let the Positivist ' put on Christ,' 
— go through the process by which the Divine life is 
conveyed, and he will then confess the origin and the 
reality of Eevelation. 

It is possible that to this simple but all-powerful 
evidence we may be mainly reduced, to the power 
more than the word of Eevelation, when the accidents 
which are the accidents inseparable from the preserva- 
tion of external evidence, the discrepancy in the sum- 
maries of religious belief, the tendency to substitute the 
way for the end and other things, both for the way and 
the end (different forms of which errors at different times 
and places have reduced Christendom to that state 
in which we see it), render it needful for us that thus 
it should be. And it is not improbable that in the 
Divine counsels we are to be brought back to this 
authentication of Eevelation, by being brought back to 
the actuality of Christianity by the possession, mainly 

B 
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that is, of its powers — a consummation from which 
indeed no pious mind will shrink. 

Revelation acting on the basis of fitness and of the 
experience of its fulfilUng its end is no doubt that 
which is most available to all ages and conditions, and 
that which is most easily brought to bear upon man- 
kind. Other and valuable proofs there are, such as 
from tradition and authority, but the difficulties con- 
nected with them are great, and the present unsatis- 
factory state of Christendom is mainly owing to the 
abuse of them. 

There is an instinct pervading Christendom that 
Christianity is assuredly true, and would be all that is 
required, if we had it as it was, and as it now exists 
in the Divine mind. Thoughtful men are disquieted 
by the fact of the existence of so many and so various 
definitions of it. They would have it, they say, as it 
came from God ; as it has been in its essence every- 
where and always, when held by true Christian men. 
It is the conclusion I believe, and the problem of 
the present Christian world. I do not believe that 
properly, it can be answered, but by the life of Christ 
becoming our Hfe. I do not believe that there is any 
other sufficient answer. The faith of Christ, *the 
faith once for all delivered to the saints,* is faith in 
what Christ was, as set forth in the Holy Scripture. 
He who sets forth this and commends it by, and ex- 
periences it in, his own life, does most towards the 
demonstration and the truth of Christianity. Chris- 
tianity mainly based on external evidence, so hangs 
together that an injury to one part, is the destruction 
of the whole, an evidence not only imperfect, but 
improper to depend on, for it cannot be (for example) 
true, that if some of the Old Testament (let it be 
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said) is human, Christianity is not Divine. Christianity 
is so Divine that it depends not on external or outer 
testimony. Although the result of Revelation, it is its 
own warrant, and it authorises Revelation, more than 
Revelation authorises it. External authority indeed 
(save in the sense of introducing and instructing) has 
no place in its authentication. Let us enquire, however, 
as fully as we can into the relation which authority 
bears to it. Authority can only bear an external and 
limited relation to Christianity. It is no portion of it, 
for it can be separated from it. No authority indeed 
is part of that which it exists to indicate. And this is 
especially true of authority having reference to spiritual 
things. It is possible to receive authority apart from 
any experience of the things which it comes to convey : 
it is possible to substitute it for these things : where 
this last is done, it proceeds necessarily to communicate 
something else in place of truth. In matters of 
revelation, when this takes place, authority is described 
as a taking away the key of knowledge or as anti- 
Christ sitting on the throne of God, or the sin which 
is unpardonable (as irremediable) — ^viz. confounding the 
eternal distinctions of good and evil, and arrogating to 
authority the power to make that to be which is not, 
according to its own word, and this we have seen 
done, until duty has been divorced from conscience^ 
and the merit of faith made dependant on the distance 
it kept from reason. 

We observe that authority which addresses our 
spiritual faculties is itself subject to them, for it derives 
its recognition from them. As these are the avenues 
by which spiritual communications reach us, so are 
they the bar at which they are judged. Whether 
man exercises his spiritual faculties on every occasion, 

D 2 
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as each object presents itself, or whether he abdicates 
their exercise by one act of judgment, it is the same 
thing ; his spiritual faculties are the Court wherein he 
passes spiritual judgment ; every man for himself. It 
must be so, there is no other tribunal ; and in this 
matter no man can act for another. He may indeed 
depute another or defer his judgment io another's, but 
it is the same thing ; it is his own act which rules 
him, his own judgment which decides. There is no 
escape from this, save by inaction, or being to spiritual 
things as if they were not. He who denies this power 
and freedom to man, denies his power of receiving 
spiritual instruction, and of the liberty to choose and 
to refuse, inherent in that image in which he was 
created. This is that right of private judgment (which 
is indeed a necessity) obscured in the middle ages, but 
cleared at the Eeformation. Strange is it to hear 
members of a church partaking in that regeneration 
speak of it as the root of scepticism and unbehef. 
Without our possession of it, Eevelation would have 
been addressed to us in vain. Because of its possession, 
and of all possessing it, it is addressed to us and to 
all ; by awakening it, and our other spiritual faculties, 
and by their education and development it is, that 
Eevelation effects its object for us ; the bestowal on 
man of a .Divine and Eternal Life. 

Let us now consider of what Eevelation consists, and 
how it is we attain its meaning, or what relation 
Eevelation bears to what is called the Church. 

Eevelation we have concluded to be contained in 
Holy Scripture. There may be outside of the Bible 
portions of knowledge which may justly be called 
Eevelation ; but as Holy Scripture (as the Article well 
expresses it) ' contains all things necessary for salva- 
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tion,' there is no need to travel beyond it in our 
definition. It may be also, that if not needful, those 
other things may be also untrue ; they have no such 
warrant as that which Scripture has, and if doubtful 
and unnecessary had better be treated as such. 

It is not alleged that all in Holy Scripture is ne- 
cessary for salvation. Abraham, Moses, the Prophets, 
some of the Apostles themselves, the different Churches 
which received but their special epistle, were all with- 
out that fulness of communication which we reckon as, 
and include in. Holy Scripture. They had, however, 
sufficient. What may be sufficient of Holy Scripture 
or Eevelation for an individual or a church, it is not 
needful to define, but when we think of the conversions 
made by the sermons of the first Apostles, and the 
summaries given by them, it is plain that the elements 
of salvation lie in a lesser compass than is generally 
supposed ; and that, if these are present, we need not 
be over careful about things beyond. What these 
essentials are has been variously defined. They have 
been differently defined by different churches, and as 
interpretations of Holy Scripture these definitions have 
their value, but as definitions of the essentials of salva- 
tion they must not be considered as infalhble. It is 
not the province of the Church (or Churches) to add to 
Holy Scripture, or to give to interpretations the same 
position which Scripture holds. In doing this a Church 
runs the risk to which we have adverted, of seating 
herself on the Throne of God, aud falling into the con- 
demnation consequent thereon. 

The claim put forward by the Roman Church to 
interpret Holy Scripture, is based upon a foundation 
which is delusive. 

She rests her claim upon a commission of which sh^ 
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herself, on her own principles, is the author. It is 
taken from Holy Scripture. But Holy Scripture,, she 
says, is the voice of the Church, and she is the CShurch, 
she only. When any such commission is testified to 
by others than by Eome, as being contained in Holy 
Scripture, or when it is claimed by her, as tradition, 
apart from Scripture, they are either ignorant of its 
apphcation to Eome or it is denied by them. 

The office of the Church at large as to Eevektion is 
introductory and conservative. Introductory, because 
when its object is accomphshed it is no more needed. 
A teacher who has shown us a mathematical problem 
is no more requisite ; it stands sufficient to us in its 
own strength. Nay, were he to attempt to disprove 
it, he would no longer be able to do so. 

So it is with the Church and Scripture. The Church 
introduces Scripture and so teaches. When the Gospel 
is received, the teacher's office is ended. Such is the 
office of the Church as to Scripture. It is external as 
testimonial, limited as instructive. It is conservative 
likewise, handing down the words committed to her 
care as the pillar and ground of the truth. This is her 
office and her glory. She must not go beyond this. 
She is the receptacle and conveyance, not the source or 
stream. Eevelation does not come from her, but to 
her ; when she goes beyond this she seats herself on the 
throne of God. She is a witness, not a source. The 
distinction is fundamental. God is the author of Ee- 
velation, speaking in times past, to the fathers by the 
Prophets, and in these last days unto us by His Son. 
The summary of this address is conveyed in Holy 
Scripture. This is the cause, the effect is as we have 
already indicated. The end is obtained by the exercise 
and development of the faculties to which it is addressed, 
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thus producing, by a Divine spirit, a new and higher 
life in the human soul. More than and other than this 
it cannot be. It is that which a child may compass, and 
yet where the philosopher may put himself but as the 
child gathering pebbles on the ocean's shore. It is a 
Divine Ufe produced in a certain way ; a simple fol- 
lowing of its Great Head and Author. Christianity is 
to be that which Christ was when on earth. This is 
its end. Revelation is the means for accpmpUshing 
this end — ^Revelation received in the Spirit of Christ — 
the Divine Spirit. It cannot be but this, or other 
than this, for it cannot have anything it does not get 
from Him. It is the communication of a Divine 
life, through the manifestation of a Divine life. It 
is the Spirit, the power, the nature of Christ Uving 
and manifesting itself in us as it did in Him. It is 
the raising up of a Divine life in our souls, through 
the knowledge of the Divine Ufe in the Son, the Spirit 
of the Son entering into our spirits, and we becoming 
sons also in our time and measure. Without Christ 
we can do nothing ; all that we attain to is by the 
process of knowing Christ, and putting on Christ. ' I 
am the way, the truth, and the Ufe,' He saith. That 
is the summary of it ; we must know Christ and 
have Him in us, our hope and glory ; we must know 
the power of His resurrection, and have fellowship in 
His sufferings, and conformity to His death. We must 
have righteousness, peace and joy in the Holy Ghost ; 
not an outward but an inward Christ ; nothing else 
wiU do us good, nothing else will save us. There must be 
an inward voice to which we ever answer, ' speak Lord, 
for thy servant heareth,' and with which we are one. 
This only is Christianity, Christianity and true wisdom. 
He that has this, has the key of aU knowledge. He 
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that has not this, has nothing. He that has this 
needeth no one to teach him, no evidence beyond. He 
knows in whom he beheves, he has the evidence in 
himself ; he may not be able to impart it ; it is a name 
which no man knoweth, saving he who receiveth it, 
but he knows it ; the secret of the Lord is with him, 
and were he to ignore, or refuse to confess it, in the 
solemn language of St. John, he would ' make God a 
har.' 

If Christianity is this, it lies in a small compass. It 
must be contained in a small casket. It is this ; and it 
is contained in God's word. There we have the outline 
of it. The application is in our own lives, wrought out 
within us by the Holy Spirit. Now if God's word 
contains it, who shall say that it requires addition, 
whether by way of comment or interpretation ? Who 
shall say that it ought to be more plain, or that it is 
not enough ? Who will venture to make additions to 
it, or still more to make such needful for salvation, or 
for membership in Christ's Body ? 

Let us now draw some conclusions from what has been 
advanced, and to that end I would ask — had not every 
several Church made its own addition to the Word of 
God, it were too much to say that there would now have 
been but one Catholic Church ? Had not the Eoman 
Church, had not the Eastern, had not the Anglican, and 
the Scotch, and the Anabaptist, the Lutheran, Calvinist 
and other Churches not appended their own codicils to 
the Old and New Testament, would there now have 
been more than one communion among Christians ? I 
think not. 

I do not advocate the abolition of what are called 
Standards. I only would caution against their position 
being confounded with that of the Word of God, or 
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from our being disquieted at different human interpre- 
tations. 

At present many are alarmed by its being alleged, 
that by such interpretations as are sometimes made, 
Dogma is discarded. 

But what is dogma ? It cannot be anything beyond 
what is contained in God's Word. And if God's Word 
be not discarded, then is dogma not discarded. If by 
dogma is meant beyond what is in the Word of God, 
no doubt such dogma ought to be discarded. 

In truth the late alarm has been caused (I speak 
myself as one who feels guilty) from our having been 
living on a lower spiritual level than we should have 
lived. Had we been living in the consciousness of 
God's light, we should not have demanded Ught from 
earthly sources, or have been confounded if we did not 
receive it. Such a cry for external guidance as we 
have lately heard, is it not the cry of Israel for a King, 
when the Lord was King ? 

Living in the Hght of God's presence, spiritual diffi- 
culties vanish away. In truth, no proof could be 
greater of our having erred from the way, and seeking 
after other than the true Guide and evidence, than the 
present cry for human definition. It is natural to think 
that human definitions strengthen ; it is natural to lean 
on an arm of flesh, but it gives no real strength, it 
is no spiritual addition. Sometimes we seem as if 
we thought that our decisions actually created or 
altered a fact, or bound down Almighty God ; — one 
presumption leading to another. Let us in this, as in 
all things, remember that we are but receivers, and 
that of His fulness we have received, and be content 
with such things as we have. Have we not His Word 
and Spirit ? Are not His Word and Spirit enough ? 
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Let US be strong in the strength of receiving the truth 
from them, and see light in this hght. Truth is strong 
by its own strength, and not by the strength of others. 
Light is seen by its own light, and not by the hght of 
others. Let us be in the hght and conscious of it, and 
we are safe. 

This is not the consciousness of having formed an 
opinion, but of receiving a new life, and receiving it 
ourselves. The light of others cannot be our light ; 
the strength of others be our strength ; the conviction 
of others our convictions. They must be our own, or 
they are nothing to us. If not our own, they are 
external, and unconnected ; and as we hve without 
them, we die without them. No man can beheve save 
on his own conviction, and whether he derive this from 
others, in the way of going with the majority, or on 
supernatural, or other grounds, it is on his own convic- 
tion that he believes, if he beheves at all ; and no man 
beheves without knowing that he beheves. A true 
Christian faith or behef is to have a consciousness of a 
new life, a Ufe which has its witness in itself- — ^the wit- 
ness that in Christ we have light, and that it is light. 
There is no true security or evidence • but this — autho- 
rities may err, majorities are no test of truth ; we are 
warned against false Christs and false miracles. The 
only security against false Christs is to know the true ; 
no testimony to the truth is equal to the proof from its 
own power, and possibly this is the reason why mira- 
cles have been discontinued to the Church. 

What we require at present, then, is not dogma, or 
mere definition, but eyes to see, and ears to hear that 
which we have — spirit, not letter — the Holy Spirit of 
God. 

It is not theology we require ; save the theology 
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which consists in thmgs, not in distinctions. Too often 
theology is put in the place of God — knowing the title, 
not the nature, an useless and dangerous knowledge, 
for when this is lost, all is lost. Too often theology is 
but a hortus siccus of dead plants, of which the learned 
collector has the lifeless form, the unlearned gardener 
the bloom and beauty. Nor is it masters in Israel that 
are needed, but to know the truth every one for himself ; 
as it is writen, ' they shall be all taught of God.' Calling 
men masters, we are apt to be as those watchmen of 
our houses — the dogs — ^which (when one sees a thief 
getting in at night), alarm by barking ; and hearing 
him all the dogs in the village bark, while but one only 
saw the thief, and it may be, he saw nothing. So it is 
with us when we follow men, who may, or may not, 
know the truth. How great the confusion when these 
give the alarm at nothing. 

One by one, as we came into the world, so one by 
one must we learn the truth, every one for himself; 
first the letter, then the spirit ; first authority, then 
experience ; there is no road but this. What really 
is wanted is, that all should know the truth — each one 
for himself, by having Holy Scripture interpreted by 
the Holy Spirit. Then only can we be led into spiritual 
truth, and the meaning of Eevelation ; but thus we are 
so fully. For thus we know, not only that Holy Scrip- 
ture comes from God, but what it is that comes from 
Him. Thus we know that which is Holy Scripture, and 
that which is not. Thus we know the meaning of inspi- 
ration, and how far it goes. Thus we are able to sever 
the treasure from the earthem vessel ; the human from 

• 

the Divine element in Scripture ; and this we shall do 
with a superhuman infallibility, for as the electric fluid 
runs through a substance enlightening that which is of 
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its own nature, and passing over in darkness that which 
is not, so such an one in studying Holy Scripture will be 
kept from receiving that which is human in it, as if it 
were Divine, and that which is Divine as if it were 
human. The real want of the day and of the Church 
now is reliance on the Holy Spirit, realisation that this 
is the reign of the Spirit, and that nothing comes by 
human might or power in spiritual things, but solely 
by the Spirit of God. With the gift of the Holy Scrip- 
ture, we yet shall come short of the truth, unless we 
take to Holy Scripture the spirit in which it was writ- 
ten, unless we see with the eyes of the Holy Spirit, 
and hear with His ears. Spiritual truth lies in a me- 
dium of its own, and although we may have it revealed, 
we do not discern it until we are attuned to it. This 
is that which is called being bom of the Spirit ; and. 
to this I would call attention; for, saith St. Paul, 
'What man knoweth the things of a man, save by 
the spirit of man which is in him ? Even so knoweth 
no man the things of God, but (by) the Spirit of God.' 
And, again, ' Now we have received,' says he, ' not 
the Spirit of the world, but the Spirit which is of God, 
that we might know the things which are freely given to ' 
us of God ; ' 'for no man,' he concludes, ' hath known 
the mind of the Lord,' but ' by having the mind or 
Spirit of Christ,' Now the Holy Spirit is present, is 
ever present with the truth. He helpeth us (we read) 
with groanings which cannot be uttered, but we do 
not realise this, nor the need of His aid, nor the 
possibility of seeing spiritual truth alone by His assist- 
ance, and thus it is we are as we are. We seek de- 
fences of human wisdom, interpretations from a human 
source by human words, forgetting how valueless they 
are. 
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For if we can discern the sense of Holy Scripture 
by the aid of the Holy Spirit, is human interpretation 
to supersede that aid ? Or, if the interpretation be true, 
do we not need the same Holy Spirit to interpret it, as 
we did to interpret the original from whence it was 
taken ? And if it be false, what is its place ? 

Why require what is not necessary, and what may 
not be true, when all that is necessary, and which we 
know to be true, is already in our hands ? 

No Church having Holy Scripture, and the presence 
of the Holy Ghost, and the due administration of the 
Sacraments, can of necessity require more. And this 
no doubt will be granted, for we say that ' Holy Scrip- 
ture containeth all things necessary for salvation/ 
Yet, so ready is man to put in his own word and re- 
quire an arm of flesh, that no sooner is this said, even 
by Protestant Churches just dehvered from Eoman 
interpretations on the plea of private judgment, than 
they proceed to lay down interpretations of their own, 
as needful for their members. 

Yet, no doubt, the question will arise, were Holy 
Scripture the sole standard of devotion, by what means 
would Churches be kept together ? 

We all know the variations of doctrine which have 
arisen, all equally claiming to be taken from Holy Scrip- 
ture. How are we to deal with the teachers of different 
doctrines ? The question wiU become a practical one 
in every locaKty. 

But the real difficulty is, what can we substitute 
which may not lead into error ? and what right have 
we to add anything to the Word of God ? 

And practically in England it has been as if Holy 
Scripture were the sole standard, since the difference 
between high and low Church doctrine (although in 
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some respects great, as being not without some warrant 
on either side in Scripture) has been treated as if both 
were one. 

Variations beyond this cannot fairly be said to be 
deduced from Scripture only. 

The dilemma however is this, that we must either 
make Scripture the basis, or some standard beyond ; 
and such may be unwarrantable and will be variable, 
with the variations of human opinion. This latter 
method has been that adopted heretofore, but the 
constant variation which has thus assuredly been 
created, by the setting aside of previous standards, 
is more dangerous to the faith at large than the 
changes or variations of opinion in individuals, ap- 
peahng to the one and invariable standard of Holy 
Scripture. The decrees of the various councils with 
the exception of five are set aside by the Church of 
England. Almost all the leading Churches, she declares 
to have erred ; she repudiates all Standards but her own 
necessarily ; but who can tell how long these will be 
permanent ? 

At present a large number, discontented with a late 
decision, agitate for another Court, that they may obtain 
another verdict ; were this obtained, the other party, 
equally discontented in its turn, would claim another 
Court, to get another hearing, both parties to end by 
making Standards of their own, when other means 
failed, and Standards which would vary with the varia- 
tion of the parties in the Church. 

So has it ever been, so will it be, where this system 
is pursued. Each claim of course to be the Church, 
and to have the truth, and as majorities cannot settle 
this, the contest is infinite, and the unsettlement of faith 
on this principle greater probably than on any other. 
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greater assuredly than by leaving the Word of God 
alone, as the one Standard. 

No doubt the variations of interpretation of Scrip- 
ture by private judgment have been held forth as fatal 
to its claim to guidance; and Bossuet's argument is 
known to most. And the unity of interpretation of 
Scripture, and in&Uibility claimed by Eome in guidance, 
are her strength and argument of most importance in 
the present day. 

It is to be considered however whether the variations 
of Protestantism are so destructive as is alleged. And 
whether it is possible to possess truth in any way, than 
by enquiry— truth, that is, as set forth in Eevelation, 
where the principle is plain, that truth is to be sought 
after to be found. Assuredly, under any other system 
than one of enquiry, it is more than doubtful whether 
the possession of truth without enquiry is possession at 
all. Knowledge is essential to knowing, and without 
enquiry there is no knowledge of God in the sense of 
Eevelation and its fruits. Is the knowledge of God 
acquired by others, and summed up in a formula, sup- 
posing it to be correct, sufficient ? Is it our own know- 
ledge ? Do we know God or the formula merely ? Is 
not a formula which maintains external unity more ex- 
pressive of death than life ? Where there is no expe- 
rience, can there be spiritual life? Is there faith, 
where there is no reason for faith ? The variations of 
Protestantism indicate enquiry and Kfe, and are to be 
looked upon rather as the expression of various stages 
of spiritual growth in individuals and nations, than as 
the attainment of ultimate truth, and such variation 
(with the exception of Unitarianism, which does not 
obtain, where Scripture is held to be only understood^ 
by the influence of the Holy Spirit,-^and which likewise 
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is on the wane) is not so destructive to what is of im- 
portance to the Faith, as is sometimes supposed. What 
is called the general orthodoxy, or concurrence in fun- 
damentals of Protestant Churches, is remarkable, while 
limitation of expression as in Eome, where it cannot 
be the expression of experience, and is necessarily con- 
fined, is fatal to enquiry, and must be productive of 
spiritual death. It is indeed productive of an aberra- 
tion of life, which is nearly as detrimental as death 
itself, in the acceptance of lower forms of spiritual at- 
tainment than those given by Eevelation, as for example 
the worship of Saints and Angels, of the human 
Mother of our Lord, and of times and places especially 
beneficial. 

If we judge a tree by its fruits, if the variations de- 
veloped by enquiry have slain their thousands, the 
spiritual death engendered by limitation and its conse- 
quent false outgoings have slain their ten thousands, as 
those who know the countries where it reigns cannot 
refuse to testify. But indeed, if the knowledge of God 
is requisite for salvation, and if salvation is based on 
that knowledge for the attainment of its consummation, 
' fellowship with the Father,' no limitation or system 
which aims mainly at definitipn can supply the want 
required. An Ark is not sufficient if the beasts within 
remain unclean. 

No doubt much of our present difficulty arises from 
an unauthorised restriction .. of the meaning of the 
term, ' the faith once (for all) delivered to the Saints.' 
This is generally supposed to mean, that the faith was 
once for all delivered in Judea by God unto the faithful 
there. And this is true, if we mean that what was 
done there contained the faith and was done once for 
all — the record of which we have in Holy Scripture ; 
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but it is not true if we suppose that the meaning of 
that was known there once for all, and conveyed down 
to us. We have Holy Scripture which conveys this, 
and is itself invariable, but its sense and meaning 
are but gradually developed as time runs on, and 
much of its meaning is hidden to the present hour. It 
is as yet ahead of aU interpretations of it. The Pro- 
phets searched diligently for the meaning of that 
which they spake, but they did not (we read) always 
find it. The meaning of prophecy is seldom discovered 
imtil after the utterance itself; the declarations in the 
Apocalypse can only find their meaning with the lapse 
of ages. St. Paul testifies that the salvation in Jesus, 
in its fulness, will only be understood in after time. 
The Church was to be led into all truth by the Holy 
Ghost. The fulfilment of this promise it is which 
throws light on Scripture, and gives us the meaning to 
the things which Jesus did, and the fulness which in 
Him liveth, age by age as is required. But it cannot be 
limited to times and seasons, but must go on continu- 
ally, and increasingly. The past facts of Eevelation 
remain the same, the Holy Land and its inhabitants and 
Scripture are unaltered, but the light, the Holy Spirit, 
is not past but present, and is ever increasing in bright- 
ness as experience and time run on. Scripture itself is 
always ahead of and greater than the illumination of 
• the time, howbeit the illumination groweth. 

Let us distinguish however what this illumination is, 
and its true and false aspects. The doctrine of in- 
crease of light is held by the Church of Eome, and is 
called development, and is important and would be 
beneficial were it not confused by her fundamental 
error that Eevelation comes from the Church, instead 
of going to the Church, and from the Church as a body 

c 
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instead of from individuals to the Church, — ^individuals 
speaking by the Holy Ghost. 

It is plain that the Prophets and the Apostles, and 
the first Preachers of the Gospel, spake not for the 
Church of their time, but to it. It is so always. 
The Church has, as a whole, given no such illumination, 
no doctrinal utterance. At Jerusalem even, she con- 
fined herself to points of discipline. And of the 
general councils, and utterances of particular Churches, 
we receive but few, and they become increasingly 
difficult to those who receive them aU. Individuals bom 
of the Spirit for this purpose, Athanasius, Augustin, 
Luther, by such instruments as these it is that the in- 
creasing fight is given, and the interpretation and illu- 
mination of Scripture groweth. By these and by 
Providential teaching in nature and in man. 

As the time rolls on we see great fight thrown upon 
Creation, past epochs, many systems of worlds added 
to our view ; the Lord and Giver of Life, the Holy 
Spirit of God we see around and within ' us, in divers 
manners, and various ways which were unknown to 
our fathers. In these varieties of operation, however, 
it is the same Spirit, and we take His light to His 
written word, and read it by it. If that great light 
shews more of human adaptation in the written page 
than we expected, we bow the head and say. Let God 
be true, the God of nature and of Eevelation is one 
God. Hear Israel. 

Forgetting that the fight comes to the Church, not 
from the Church, the Eoman Church, as we know, 
stretched forth her hand Jeroboam-like to Galileo re- 
veafing light, and has never been able to draw it back 
again. Confounding herself and Scripture at one blow. 
Let us read the warning. Let us understand that 
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while the faith was deUvered once for all in Holy 
Scripture, the light to see it by, the spirit and the 
truth, are not bound up with it but outside of it, hght- 
ing it with increasing light, as time and the world rolls 
on ; and doing so most often by gifts given to indi- 
viduals. 

There is nothing like end or death in Eevelation, 
it is life and peace, the robust life and peace of 
enquiry. 

But it may be felt that such a view of rehgion as 
requires search and understanding on the part of every 
man, is quite unfitted for the great majority of human 
beings, who merely require, or can only have, a religion 
of obedience, and simple comprehension. And this is 
true, but it still remains and is first of all to be consi- 
dered, whether the Eevelation in Scripture is other 
than it has been set forth above, and whether this (if 
properly conveyed) is not sufficiently simple; and 
finally, whether, if it had been truly conveyed, Chris- 
tendom would be as it is, and has been. It is at 
least a question whether or not the n(?n-conveyance of 
the Gospel of enquiry, and so of ' fellowship with the 
Father through the Son,' has not been the means of 
Christendom being as it is, and as it has been; whether 
Eevelation being such as it is, and being given for the 
express purpose of elevating humanity, humanity has not 
been elevated precisely because the proper means have 
not been adopted ; whether the notion of its requiring 
sense and understanding, and so being quite unfitted 
for the great majority of human beings, who only 
require a rehgion of obedience, and simple comprehen- 
sion, and so something supposed to be this, being 
given instead of Eevelation (as we have described it) — 
has not been the cause of humanity being left as it has 

c 2 
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been, and Christendom being as it is, and the people* 
remaining without sense and understanding. Such an 
idea (as another Gospel) could not have emanated 
from any one really acquainted with, and under the in- 
fluence of Eevelation, because such an one is sure that 
nothing but knowledge of, and communion with God 
through Christ, is the meaning of Eevelation, and can 
save. But unfortunately many who are teachers do 
not seem to know this, and so not knowing it, act 
according to their own hght, teaching what they think 
most Kkely to do good, or to be suitable ; a false and 
esoteric system, — a region of darkness, producing dark- 
ness — blind leaders, leading to blindness. 

If Eevelation is addressed to every man, the question 
must be brought to the issue set forth in the Epistles of 
St. John and St. Paul, where the eternal or Divine Life 
is arrogated to be obtained alone by knowledge of God 
and Jesus Christ, so that ' whoso hath the Son hath 
hfe, and whoso hath not the Son hath not life.' Whe- 
ther it is open to take any other or lower ground, 
or whether any other but the appointed means will 
produce the right result, we need not ask. 

To those who know the truth, the simphcity of 
Eevelation as contained in knowing the Father through 
the Son (and working that knowledge out as it is 
intended by God we should work it out through the 
providences of daily life), as it is the only method 
which can elevate and bless mankind, so is it the most 
easy and the most applicable to all conditions. It is so 
plain that he who reads the Scriptures or hears them 
read in the Holy Spirit cannot miss their meaning, and 
our daily hfe secures that its appUcation be experi- 
enced. Yet what power have not the rulers of the 
darkness of this world to prevent this being known. 
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and to substitute something in its place, and this not 
only in non-Protestant countries, but in those which 
have the Scriptures ! Theologies making that obscure 
which is most simple, and mere moralities and substi- 
tutions of privilege coming between the Qt)spel and its 
end. 

But besides, do not human definitions and summa- 
ries tend to take rank with the Scriptures, until in 
many countries they are substituted for the Scriptures ? 
Are not whole countries without the word of God ? 
Having but summaries and substitutes for Scripture, 
and having been so for a thousand years, can we 
wonder that Christendom is as it is ? The great ma- 
jority of nominal Christians having never seen or 
having never heard the Word of God ! knowing no- 
thing of it, because of human definitions and summaries 
which have taken its place, what is the consequence 
but that they are worshippers (if they do worship) not 
of the God of Eevelation but of the substitution which 
has taken His place, even as the human definition has 
taken the place of Scripture ? Worshippers of Angels 
and of Saints, and of the human Mother of our Lord ! 

Oh ! do we realise that there are whole kingdoms 
called Christian which have never seen the Word of God 
— Christians who have had the Word of God taken from 
them to be replaced by human definitions ; definitions 
which have found place from admission of the funda- 
mental error, that truth comes from the Church instead 
of to the Church. If there is to be loss from variation 
or interpretation of God's Word when interpreted by the 
Spirit of God, as there is loss assuredly when aught is 
substituted for it, should we not say with David * Let 
me fall into the hand of God and not into the hand of 
man.' 
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But this is not all. Let human definitions or inter- 
pretations be put into the place of the Word of God, 
human nature, bearing witness to itself, will speedily 
assert its own kingdom. The flesh wiU subdue the 
spirit, and the fruit will be in accordance with the 
seed. To human definitions of the word, human 
sacrifices are offered, and Italy and Spain, Piedmont, 
Flanders, France, English Smithfield and other places, 
St. Bartholomew and other days, have heard their cries. 
Having zeal, but not according to knowledge ; thinking 
to do God service, they turn an angel into Satan — the 
Word of God into tradition. How grievous is the 
change, how different the principle in Holy Scripture, 
when fire was to be called from Heaven on those who 
would not hear. The Lord rebukes, and says 'Ye 
know not what spirit ye are of,' ^ Overcome evil with 
good,' but the human spirit cries (meaning perhaps 
well after its Kght) ' Away with Him, crucify Him ; 
better that one man suffer, that a whole nation perish 
not.' 

And yet a woe remaineth. Putting that which is 
incomprehensible into the room of the comprehensible, 
an abstract assertion into the place of the instruction 
and reasoning of the Word of God, what follows but 
this, that men are unable to believe where there is no 
reason for faith to receive, assertion being at vari- 
ance with understanding and conscience. The substitu- 
tions which are placed in room of Holy Scripture 
produce not faith but infidelity. Nowhere is infidelity 
so common and so real, among the inteUigent, as in 
those coimtries where tradition is substituted for the 
Word of God ; and among the imintelligent, where 
faith is a substitution, and has taken the place of faith 
in the Word of God, of what value is it ? Such faith 



PRESENT STATE OP RELIGION. U9 

brings no one nearer unto God. It gives no knowledge 
no understanding of, and no conformity to God, 
whereby only cometh health and salvation. How 
deeply pathetic it is to see 

Upon saints and angels spent the love which should be thine ; 

and to behold clasped hands, clasped most earnestly, 
and held up to things which cannot profit ! On such 
no doubt God the Father looks down with pity ; but 
with what emotions can He look on those who seek 
to bring nations and individuals to this condition, and 
that too after such experience as the world has had 
of this system. How can He look on those who take 
away the key of knowledge, and make the Word of 
God of none effect, by their traditions ? 

And it has been sought, yea, and now is, to reduce 
England to this condition! to lower England to this 
level! Surely may it not be said that our fathers 
have laboured in vain, and spent their strength for 
nought, — ^have suffered so many things in vain? Having 
been made free, do we seek to return to bondage; 
having been called to the liberty of sons, do we desire 
the condition of servants ? 

Unquestionably at this moment there is peril in the 
path of the Church of England. Looking at the indi- 
cations of the mind of her ministers and members, 
displayed in such a manner as we can gather from the 
titles of books, and of other pubhcations, we cannot 
but observe that the future is fraught with peril. For 
example, in the advertisements of the ' Guardian ' news- 
paper, there is an evident seeking for issue on other 
principles than those of the Church of England ; of 
dissatisfaction, and desire for union with persons and 
principles from which the Church of England has 
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secured herself in times past ; and from whom she kept 
aloof with a holy reticence as being in error, if not in 
sin. That newspaper itself cannot be said to favour 
such a movement, nay it does, with singular fairness 
and increasing earnestness, endeavour to do justice to 
all parties within the Church, and by so doing deserves 
great honour, and retains a place which otherwise it 
would not occupy ; but apart from this, and judging 
by the tone of its advertisements and correspondence, 
we must discern a peril in the future to which no 
overseer of the Church should blind himself. 

We see an increasing tendency on the part of those 
who recognise not the sufficiency of Scripture, and the 
Holy Spirit, to Ksten to the voice of Eome, to take her 
shorter path, and already too many have heard her 
call. In years not long gone by there was a large 
secession, which late events threaten to revive amongst 
us, and forms which had become spectral, and voices 
which had become echoes, are heard around, beckoning 
us to a bankrupt peace, and to an emasculated hu- 
manity. Well-known and not unhonoured forms over 
whom England mourns. Are they really better than 
>they were? That 'kindly light,' when they possessed 
it, was it not the true light ? Assuredly it was. Alas ! 
now they say we see not Hght, save by the hght of 
others, — know not God's light, know not God's voice, 
save by the light and voice of others, save it is on 
a particular candlestick, and save it comes from a par- 
ticular place. Alas! must they not also say, they 
know not, if even they know this ? — that if they know 
not anything aright themselves, they know not if they 
know anything at all ? Such confusion must await on 
all who put out the eyes which God has given them. 
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And with theirs is heard a voice we wotdd gladly 
honour for the word he spake, ' It has been one longing 
of my life, that those who love the Lord Jesus Christ 
in sincerity should be drawn together.' A voice we 
would gladly honour for this, and other things, but 
now when mingled with that of those who have shaken 
the tree of life in England and have cast down some of 
its fairest fruit, we cannot honour when heard again in 
the same direction. Alas ! how many of fair daughters 
and brave sons have these voices taken from their 
mother, — ^who have now crossed that bourne and Eubi- 
con whence no traveller returns ; — whom, in our most 
illustrious homes, our English Eachel mourns. Surely 
that is now the voice of the ' false mother ' when it 
counsels the division of the Church of England, Alas! 
must we not try the spirits and hold fast alone that 
which is good? When we hear this voice give such 
counsel, and when we hear it speak against our highest 
dignity in judicature, that it is * the imjust judge ' of 
Scripture, — a court and country the purest and most 
free among the nations, we must resist such voice, were 
it an Apostle's, when it is to be blamed. 

And what do they do who by their private judg- 
ment judge, and leave the Church of England ? Con- 
demning private judgment! Do they consider how 
their acts affect the general aspects of religion, and the 
progress of the Word of God, especially amongst 
those churches to which the apostles first conveyed it, 
and the Boman in particular ? Do they know the % fact 
that not only of the laity, but of the clergy, many 
dissatisfied and hungering after God within those 
Churches, believing that there is more to know than 
they have known, and that more is known than what 
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they know, and doubting that the premises must be 
wrong which age after age (however logically yet 
surely falsely) in a descending ratio separates them 
further from, instead of bringing them nearer unto 
God, and who feeling their emptiness, their ' sighing 
and having nothing,' were turning their eyes to England, 
not without hope that that great country, the model and 
the refuge of the nations in civil things, might be their 
help and refuge likewise in their rehgious things, but 
who now seeing those reputed to be doctors in the 
Church of England straggUng towards themselves, have 
ceased to look and hope ? 

Are these enquirers and hopeful souls convinced by 
such a sight that they themselves were right before ? 
Alas ! they knew all that they had before, and that it 
satisfied not. Do those priests who have left the 
Church of England consider what they have done to 
such souls as these ? The conclusion they come .to 
is (in the Athenian's words) this, ' all that we know is, 
nothing can be known.' And who is answerable for 
this but those priests of the Church of England, who 
hindered them who were seeking the truth and were 
entering in, when they took away the key of knowledge. 
And have they theniselves been welcomed where they 
went? (I speak still of the English priesthood) — are they 
not distrusted as strangers and foreigners, put on one 
side as doubtful or vulgar friends ? They who were in 
their own England the respected pastors of respected 
flocks, and the head of quiet homes, where God's Word 
was ever by the hearth and on the altar. What are 
they now ? 

But we must consider the question from a higher 
ground. We are told that it is an age of scepticism ; 
that infidelity is coming in like a flood; and that 
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dogma alone can save us. What are the facts ? What 
are the signs of this scepticism and infidelity ? 

Ours is an age of thought and progress : of earnest- 
ness and sagacity ; of revelation of and enquiry into 
nature on .every hand. The same spirit has been 
extended to questions of rehgion, endeavours are made 
to reconcile Eevelation with the progress of science and 
civilization, demands are made for information as to 
the meaning of Eevelation. It is not a denial of its 
truth or divine origin that we hear ; at least it was 
not, and we trust it may not degenerate to that. The 
cry has been to be brought nearer unto God, to know 
more of God and of the connection of His written 
word with His works in nature. If this be scepticism 
it differs from the scepticism of all previous ages, in 
that it is not desirous to discover that rehgion (as 
revealed in Scripture) is false, but that it is true. It is 
the cry of children, their cry for food, for food ' conve- 
nient for them.' 

He greatly misreads, as I conceive, the signs of the 
times who supposes it is infidehty which is at work. 
It may become so, but it is not s6 as yet. Never was 
there a stronger desire on the part of man to find the 
footsteps of God. How to supply the want is another 
question. That dogma or mere assertion will do so is 
more than doubtfiiL ' It is milk ' (let it be said), not 
strong meat, which is required ; af reason for the faith, 
increase in the knowledge of God, to know what men 
worship, that they may worship in spirit and in truth. 
And assuredly, if ignorance is the mother of devotion, 
it is not a devotion well pleasing unto Him who bids 
those who worship know what they worship. Yea, 
if there is infidelity abroad, may it not be asked, is 
it not caused by a want of fitting nourishment, by 
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giving our little ones stones for bread, hard assertions, 
dogmatic summaries, and nailing up conventionalities 
of which the writing cannot be read, but by reading 
it 'backwards like a Hebrew Book.' and saying as 
was said to Galileo, ' it must not be,' while yet it was 
so. Well spake the abb^ Ventura when he said, ' if 
the Church keeps not pace with the world, the world 
will go beyond and turn round and teach her.' Let 
us take heed, lest our place be taken from us. The 
Church made her great progress at first by being before 
the world, and by giving higher truths, further insight 
into nature and into grace, so only can she keep herself 
a-head of the world, to the end of time. 

Let us be sure that truth can alone be dangerous to 
error, that the works and word of God, if rightly 
understood, are one ; that .we do not help the word 
by disowning the teaching of the works, or by draw- 
ing a line and saying, 'hitherto shalt thou come 
and no further, and here thy proud waves be stayed.' 
In this we shall show but our own ignorance, and 
our own presumption. God, who gave us Holy Scrip- 
ture, gives us also nature ; and on that which is 
fixed and unchangeable. Scripture, throws His light 
variably and increasingly as the world rolls on, as 
mankind requires and as nature becomes developed. 
Thus is He with us to the end of time, — the teacher 
and expounder of His word. The Spirit is not con- 
fined to the past, dead in the letter of Scripture, but 
free and living, and present always, transforming the 
letter by the Spirit, converting the history of the 
past into the experience of the present, and shining 
with increasing light, and teaching with increasing 
clearness, as night and morning pass into the perfect 
day. 



PRESENT STATE OF RELIGION. 45 

When the conventional pictures of the Byzantine 
School were being superseded in churches by paint- 
ings taken from life, the ancients stigmatised the 
modern painters as heretical and infidel ; the modern 
the ancients, as absurd and idolatrous. It is a lesson 
for ourselves. Let us not stamp the Scriptures with 
our own measurements, applying the measure of a man 
to the word of God ; nor print the great ocean sand 
with human footsteps and say they are Divine. With 
the words of Holy Scripture we have enough ; they 
are sufficient ; yea, it is akin to blasphemy to ask for 
more. Let us not fear, — there is nought to fear 
but the presumption which would reduce them and 
hmit them by human interpretation. The definitions 
of the past could not be again repeated ; the definitions 
of the past would not be made by us. Assuredly there 
is an upward progress. Would an assembly of Divines 
again convened at Westminster draw out what is called 
the ' Westminster Confession ? ' Did not the American 
Episcopate but the other day omit the creed of Atha- 
nasius, and that not in dissenting from the Catholic faith 
therein contained, but from the mode by which it is 
therein limited and defined. Is not the Church of 
England at one with her American sister, or sees no 
groimd of difierence in this ? 

But, in fine, it will be said that Scripture no doubt 
is sufficient when taught by the Holy Spirit ; but that 
the difficulty is as to the mode "by which the Spirit 
operates ; whether it is on the Church collectively, or 
on the individual. If, as we learn from a recent good 
authority (Newman's 'Apology,' p. 395), the Church 
has given but one new decision in 800 years, and has 
authoritatively spoken but once in every century since 
her origin, of what value is such operation to the 
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individual ? In the study of Holy Scripture, next to 
none. If, then, the promise of the gift of the Spirit has 
been fulfilled, it must be by acting on the individual. 
From this there is no outlet, for if it be held that the 
Church is only guided as a whole into truth, then 
guidance to the individual is denied ; and yet as truth is 
alone learnt of the Spirit, he who has learnt it (even 
in the Church of Eome) must have done so by the 
Spirit teaching the individual. But experimentally 
there is no difficulty ; he who has been taught has the 
witness of the teaching in himself, and to deny or ignore 
this would be, not humiUty or modesty, but sin against 
the Holy Ghost. Let us beUeve, that the simplest must 
be the surest method, and take that which brings us 
most near unto God, and makes uS' lean upon the naked 
arm of Jehovah ; and that, assuredly, is the Holy Spirit 
dealing with us individually. 

No doubt, by a class which is still very large, the 
doctrine of ' Scripture and the Spirit ' is looked upon 
as a delusion, a form of words, or a begging of the 
question; and assuredly the Holy Spirit has not oc- 
cupied the place which He ought to have occupied in 
connection with the reception of the meaning of Holy 
Scripture in most minds ; and to this may probably be 
attributed much of the darkness and imperfection of 
the past. But the reign of the Spirit presses on, 
and cannot but assume ere long the position which it 
ought. 

That God has revealed Himself in His Word, we 
all, more or less, grant, but that we do not under- 
stand this Eevelation without the Holy Spirit's aid, is 
not so generally granted. Yet it must be so ; for I 
think that most will grant that unless we have some of 
that spirit in which a book is written, we do not 
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enter into the meaning of the book. — that unless our 
spirit is attuned to a melody, we do not enter into 
its power ; — that without a musical ear, music to us 
is nought. Now this assuredly is true of Scripture 
as of other things, and in a higher sense as Scrip- 
ture reaches to higher matters. That attuning is the 
act of the Spirit or the presence of the Spirit in the 
individual. 

The removing of the Holy Spirit from deahng indi- 
vidually to dealing collectively with mankind, how- 
ever httle men may mean it, is nothing less than 
removing God to a distance, and living without His 
presence ; and were such the teaching only of those who 
wish to make this the case, it would be evident from 
what source such inspiration comes, but as in general 
this is not intended, we can only conclude it to be a 
logical necessity from unsound premises — from the un- 
sound premises that there must be an infallible external 
and human direction over and above that of Holy 
Scripture. On no other supposition is it possible to 
explain such a position as that laid down, for example, 
but the other day in a ' Letter to the " Times " on the 
New Court of Appeal,' by one of the most esteemed 
clergymen of our Church, when he says, that the 
thirty-nine Articles and all authoritative decisions 
emanating from our Church, are made under an ex- 
pressed or virtual appeal to an Ecumenical Council 
when such can be had.* Is not this to separate us 
from God, and from all positive and actual behef ? Nay, 
what is this but to deprive us of all real beUef ? Do 
we believe, or can we believe, if our belief is contingent 
on the decree of some future assembly ? Are we not 

* Mr. Keblc's Letter to the ' Times.' 
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to know, do we not know God, but through such 
a medium, which is indeed no medium, for it may 
never be, or we may never know of it ? If our know- 
ledge of God depends on such means as these, then, 
indeed, are Christians of all men most miserable, for 
they may believe it is true, but if an Ecumenical Coim- 
cil afterwards forbid, they are to let their belief go ! 
They are to believe, as it were, under protest. ' I be- 
lieve in the Holy Trinity,' but only as dependent on the 
afto: decision of an Ecumenical Council. Is such a thing 
possible ? Can human wisdom and prudence remove 
us farther from a child-like behef in God than this? 
Surely, we should call no man master, and we should 
take heed lest the instrumentahty which is given 
to bring us nearer to God, be not made the means of 
putting us farther from Him. And such, no doubt, 
would be the effect of rempving the guidance or teach- 
ing of the Holy Spirit from the individual. 

Holy Scripture contains the truth, but the truth is 
not vital to us unless we receive it in the Holy Spirit. 
Scripture and the Spirit are both required ; singly or 
apart they are not suflScient. We must have Eevela- 
tion, and we must have power to apprehend it. Both 
must act together in us. With both we are infaUibly 
guided ; alone they are insufficient. We can see that 
this is the case by examples taken from opposite 
quarters ; from those, for instance, of the sect of Friends 
of Quakers, and those of the school of what is termed 
Pure Criticism. In the first case, the Spirit, held apart 
from the letter, but guides those who hold this doc- 
trine into a vague generality ; • in the latter, the letter 
held apart from the Spirit has but a dead language. Each 
party possesses an element of power, and that which 
it contains, it gives (such force has even dislocated 
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truth) ; but the result is imperfect. Its two necessary 
powers being put together, they would have attained, 
and do attain, their end ; the end, that is, of Eevelation, 
— the bestowal of a Divine life. Let us sum up and 
conclude this consideration. 

The Spirit alone will not do, we must have what is 
called objective knowledge ; a landscape for the Spirit 
to enUghten, a painting on the lamp, which the light 
shines through to illumine. The Scriptures alone are 
insuflicient, the landscape, the painting, are not enough 
without the light. Both are needed, and when together 
make perfect. Both are ours. First the Scriptures ; in 
them we have the objective truth — nowhere else so 
surely, nowhere else originally ; for all that Christians 
have of Eevelation is taken from Holy Scripture ; all 
that we know of the early Church is found therein, all 
other writings are but echoes of it — so far as they are 
not they are profitless and false. It is the possession of 
it, and the truths therein contained which constitutes 
the teaching of the Church, and such Churches as lose 
or hide this knowledge are fallen Churches, the gates 
of hell have prevailed against them, they are no 
longer living branches of the true vine — the Church 
Catholic. They who keep the Scriptures have the 
truth and stand. But we must have the Spirit ; with- 
out the Spirit objective truth is dead. But the Spirit 
is given to all. 

With Scripture and the Holy Spirit we are safe : safe 
if we have both, and do not put asunder what God has 
joined together. Then we attain the end of Eevela- 
tion, a Divine Ufe, which is the product of truth, and' 
the Divine Spirit. Without these two it is impossible 
for man to attain it, for no stream can rise above its 
source, no tree but be according to its root, and a 

D 
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human root and source are not enough. With this root 
and with this fountain we can rise to a hfe beyond our 
own, a life akin to the Divine. 

But I am reminded that the real risk to the truth 
and to the Chiu-ch of England is not from holding 
over strongly the authority of Kevelation or its sup- 
ports : that the danger is from an opposite quarter. 
And no doubt the future is fraught with peril from 
that side; but at present I think the risk is on the 
other. On the side of an exaggeration, that is, not 
of the importance of Scripture, but of the place of 
authority in connection with it as its warrant, or 
its substitute. And this risk no doubt late events 
have encreased. 

To this risk, they to whom these words are mainly 
addressed, — the younger clergy, — are, as I think, pecu- 
liarly exposed. They have not had sufl&cient time pro- 
perly to experience truth on its own witness, and they 
naturally and no doubt righteously are guided by those 
whose names are venerable in the special circle in 
which clergy move. 

In time the practical work of the ministry will 
diminish this risk, but till then we cannot but feel that 
peril is involved, and that it is the duty of the Church's 
spiritual overseers to caution their younger clergy against 
it. We dread lest the younger clergy may enter on a 
dangerous road under insufficient knowledge, or may 
suddenly place themselves in a false position. Once 
really engaged in the cure of souls, and we think the 
risk is passed. Once engaged in the real work of 
the Christian ministry, and away from the dilettante 
theology of those who have no such corrective to 
their views, and who are more conversant with the past 
than with the present, and they will be safe we. 
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think; but until then it behoves the overseers of 
Christ's Church to watch over them with anxiety. 
Once in the cure of souls, we say, in the midst of a 
groaning and travaiUng world, amongst sights and 
soimds of sin and sorrow, on the one hand ; and on the 
other among young fresh lives and innocent children, 
tbey are not likely to abandon the vineyard of their 
mother, for any fanciftd or imreal reason, because it 
has a ' Monophysite aspect.' If they hear such words 
they will h6ar also, ' What is that to thee, follow thou 
me.* Or they will think of the parable of the good 
Samaritan, and strive to realise what the Saviour of 
men would say to them, did He meet them abandoning 
the field on such an. argument. 

Such thoughts we hope may serve to check hasty 
resolutions. Would they were sufficient to bring 
back those who are gone. But besides the younger 
clergy, we think that at present another class and sex 
is in danger. There is risk at present we beheve to 
the female sex. Constituted as the female mind is ' to 
be under authority,' authority has great and proper 
claims to its regard, and a theology which bases itself 
upon it has many attractions for it, and no theology 
perhaps in which it is not prominent will be very seduc- 
tive. To such, ' direction ' is ever welcome and in some 
sense is proper. But the very excellencies of the female 
character expose it to danger from a theology which 
overvalues spiritual authority, and particularly when 
that authority is united to the attractions of good 
works, devotional observances, and external beauty. 
To this must be added at present another risk. The 
argument for authority, when gainsaid, has a tendency 
to make its votaries deem themselves injured along 
with their principles, and to class themselves among the 

d2 
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martyrs and confessors of religion — alas ! too common. 
How many, both in Churches and in families, have 
offered themselves at this sad altar, destroying them- 
selves and disturbing others. Such martyrdoms, how- 
ever, taken for true, call out the sympathy and generous 
devotion of the female mind, and add another to the 
perils at present threatening. 

The risk to the female sex and to the younger 
clergy at present is great we believe, and mainly from 
the very excellencies of both these parties. There is yet 
one peril to be observed in this quarter which ought to 
be guarded against. That which arises from an assump- 
tion that human authority can settle some of the present 
difficulties of Eehgion. Those who hold this view of au- 
thority or what may be termed ' the Eoman Theology,' 
would settle as they conceive, and silence all opposition, 
by a scoff at the result produced by a non-adoption of 
their mode of treatment. Let us take the strong and 
prominent example at present before us. An English 
missionary lately sent to convert the heathen, and who 
returned (as they allege) converted by them, is blamed 
because he did not ' settle the question by authority.' 
Had that been done (it is said), no such result as has 
taken place could have resulted from it. But could 
this have been done, could it so have been settled ? On 
the contrary, had this been attempted, not only would 
no better result have followed, but an infinitely worse, 
for faith and honesty themselves would have been put 
to hazard. Unsatisfactory and mistaken as was the 
course, we think, which the missionary adopted, it 
was incomparably preferable to that which was sug- 
gested, or that to which the Eoman Theology must 
have had recourse. The method adopted did not an- 
swer the objections of the adversaries ; nay, it left thena 
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under the impression that less could be said for the 
boasted rehgion of civilization than had been expected. 
Still something was gained ; it left at least an impression 
that truth and honesty were of value. But had the 
other course been adopted, not only no satisfaction 
on the points in controversy would have resulted, but 
truth and religion would have been overthrown to- 
gether. Let us remember the objections taken, and 
observe what (on the Koman Theology) the answers 
must have been, the mere objections taken to portions 
of the Pentateuch, for example — ^to creation having 
been accomplished in six of our days ; discrepancies 
as to numbers ; as to the sun going round the earth. 
And what must have been the Eoman answer ? It must 
have been, these are the truths, the Church says, and 
ever has said, so. These words are guaranteed by 
her infallibility. On Monday the light ; on Tuesday 
the water; on Wednesday the land and trees; on 
Thursday the sun, moon, and stars were made, and so on 
throughout the chapter. And so, again, that the num- 
bers do not tally is no error, the sun does go round the 
earth, the Church has said so. Nay (they might have 
added), farther, a modern Prelate of our own informs 
us that the sun is sixty miles from the earth and about 
the size of Drogheda, and the calculations ought to be 
in accordance ; nevertheless for convenience sake we use 
the almanack. Such or something such must have been 
the answers given by the Eoman Theology. And with 
what result ? The satisfaction of the objector ? Nay, 
would not everything have been put to hazard. Verily 
such answer would not have been in accordance with 
truth ; the truth as they knew it. And such answer 
could not have been well pleasing to God. We may 
depend upon it that he who plays false with the earthly 
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things he knows, will not be led into the truth con- 
cerning the Heavenly things he knows not, — that he that 
is unjust as to the things which are his own, will not 
be trusted with those which are another man's, — 
that he who is unjust in little, is unjust in much, and 
can be no scribe instructed in the kingdom of Heaven. 

But the risk run to truth and to the Church of 
England from the opposite quarter is probably greater 
than that to which we have been adverting. Authority 
elevated out of its due place (in connection with Ee- 
velation) can always be shown to be in a false position 
by pressing the consequences which follow from its 
usurpation to their legitimate conclusion. Nothing 
can more clearly show this, than such an admission as 
that indicated in a late publication in behalf of the 
Church of Eome (Manning's letter to Dr. Pusey, 1864, 
p. 14), where after declaring that the Church is essen- 
tial to salvation, and that the Eoman is that Church, it 
concludes that it is often physically and morally impos- 
sible to judge a question so far removed jfrom the 
primary truths of conscience and Christianity, as to 
which is the true Church or Eevelation. 

More than this cannot be requisite to show to what 
false conclusions the illegitimate use of authority leads ; 
for it is evident from the above, either that the Church 
contended for cannot be the Church, or that no Church 
is requisite at all, — ^requisite, that is, for that salvation 
which ' the wayfaring man though a fool is not to err 
in ; ' into which but as little children we may not enter, 
and which is called emphatically a Gospel for the poor. 

A Church which is ' far removed from the primary 
truths of conscience and Christianity ' cannot be the 
Church of God spoken of in Scripture, but something 
the product of art and man's device ; a human thing 
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growing up from earth to heaven, not descending from 
Heaven to earth ; a false thing erecting itself on the 
throne of God : authority, in short, usurping the place 
of truth, to be testified, and corrected in due time. 

Authority exalted out of its due place may do harm 
for a time, but eventually is self-destructive ; neverthe- 
less when we see it thus, or fear its usurpation, we must 
be on our guard against it. 

But no doubt the diflSiculties which impend over 
truth and the Church of England are greater on the 
other side, and will eventually be found mor^ difficult 
to deal with ; on the side, that is, which instead of 
attributing to authority a false and undue importance, 
concludes that there is no authority ; no authority that 
is sufficient to authenticate Eevelation ; and no sufficient 
means of ascertaining its truth : a large and growing 
sentiment with which the future is dark. 

What is the solution of this difficulty ? The answer 
to this question ? The supply to needs such as these ? 
The want which has its root in the Athenian cry, ' All 
that we know is that nothing can be known?' In 
seeking an answer, let us take care that we neither 
trifle with truth, nor our own convictions : nor take a 
light view of their needs who are in want. 

The answer is not one of mere assertion, nor can it 
be given in stereotyped expressions. The old ' order 
changeth giving place to new,' and can only be built 
up with fresh materials. We must stand on the same 
ground the objector stands on, to see what he sees, and 
to answer so that he can hear. We must use the 
words of understanding and reason. From not doing 
this, and from a false zeal for religion, ' a zeal not 
according to knowledge,' there is great risk of severing 
religion from the thought and progress of mankind ; a 
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severance which has taken place for many years in 
Southern Europe, where worship has been divorced 
from knowledge; a severance which there is some 
risk may be accomphshed to some extent amongst 
ourselves. 

We believe that the answer is the same as that to 
the other party, and that the need will be supplied in 
the same way ; viz. by Eevelation : Eevelation as con- 
tained in Holy Scripture, received in the power of the 
Holy Ghost. 

This however may be felt to be a begging of the 
question, an assumption of the point which is at issue. 
But in truth it is not so. So many hindrances have 
come in the way (in the way of Scripture being fairly 
tried), that we do not think that it is an assumption of 
the question to propose its sufl&ciency. 

So many misconceptions as to Scripture have existed 
and do exist, so many misinterpretations of it, so 
Kttle is made of the Holy Spiiit as its interpreter to 
individuals, that we do not think the means have been 
sufl&ciently tried or recognised, so as to warrant any one 
in saying that they are not suflicient, or that it begs the 
question to assert them to be so. Many countries, pro- 
fessing Christianity, do not, properly speaking, possess 
the Bible ; in many places strange substitutions have 
taken the place of its doctrines. In others its scope 
and spirit have been so strangely changed that the 
primitive meaning of Scripture is scarcely recognisable 
or represented. Let anyone go to Milan, for example, and 
look at the picture of the Last Supper by Leonardo da 
Vinci, as it was at Jerusalem, and then into the cathe- 
dral, and see in the High Mass its present interpretation. 

How many nations and individuals separate Eevelation 
from common Ufe ; yea, separate rehgion from morality, 
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«nd think that they can be, and (in some sort) ought to 
be separated. Thus we find monks and nuns called ' the 
Eehgious/ and in England a man is said, on becoming a 
clergyman, to 'go into the church,' — and elsewhere pious 
frauds are committed and defended, — and elsewhere 
the morality of Heaven made arbitrary ! The things 
which it was given to obviate have been put into the 
place of Eevelation, yea, have been supposed to be its 
production. These and similar causes have prevented 
Eevelation from being fairly tried, and from having its 
due force, and from being recognised as containing the 
spiritual help we need. Eightly received, we believe 
it to be all that is required ; of course, it must be 
rightly received. We must have it in its integrity, and 
have it rightly interpreted, but Avith this we shall have 
all that is required. This answer and supply, no doubt, 
hmits itself to those who use it, but (as we have before 
said) the direction is sufficient, for as they who are in 
earnest and seek, will find, and find all they need ; so to 
those who do not seek no direction is necessary. We 
doubt if there is any other than the way of search. 

They who take this answer will find what they need, 
and in finding, will obtain a proof also of its authenticity, 
and not only so, but that the provision is inexhaustible ; 
— that Scripture is not left behind by human progress, 
— that it is ever ahead of humanity, of humanity in 
its highest developement. No progress is perfect with- 
out Eevelation ; there is no real civilisation but that 
which comes out of it ; no other voice direct from 
heaven ; no other assurance of eternal hfe. In the hght 
there given, a light is seen which requires no other 
witness, no external proof of its truth. Light indeed is 
ever its own witness, it can have no other ; that which 
requires other manifestation is not light. 
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They who go where Scripture takes them, know 
whence it comes : as it lifts them above, it must come 
from above. The things which it reveals they know, and 
the region into which it takes them, with a knowledge 
and assurance to which other knowledge and other as- 
surance are not to be compared. But, no doubt, there is 
a class which feels that the objections to Scripture are 
so patent, and its origin so unlikely, that without some 
irresistible proof, they will not yield themselves to the 
experiment of its operation. To these it is usual to 
offer such external proofs as History, Analogy, and 
Nature afford ; there are many such, and we believe 
them sufficient for their purpose. But we think that 
such proofs as are nearest to those derived from the 
internal powers of Scripture itself are more to be 
relied on, and are those most likely to be of the greatest 
use, especially at this moment. Let us look at some of 
these. 

None, perhaps, are more valuable than those derived 
from the existence of the Christian life. 

Tlic Cliristian life is a reality, peculiar and specific. 
It is derived from a belief of the facts recorded in 
llevelation. Is it possible that the life should be real, 
and the facts out of which it is derived unreal ? 

The life could not have given birth to the facts, for 
they were anterior to it ; nor could the peculiarity of 
the facts have given birth to the life without their 
having a supernatural origin. For no other origin is 
possible if we consider them in their isolation, and, at 
the same time, connection ; in their being based on the 
asvsuniption in many cases of a Divine origin, and other 
origin being impossible, if the facts are true. The 
facts have a testimony beyond gainsaying, if testimony 
is to be at all received. Again, a history extended over 
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SO great and varied a series of time and space, involving 
people and countries unconnected with one another, 
save in this way ; and, on the other hand, so connected, 
that the alleged facts and that which flows from them, 
the laws and customs of a people, are otherwise inex- 
plicable. A particular Nation seemed to exist (up to a 
certain epoch)butfor the conservation of this knowledge, 
and now it seems to exist but to testify to its truth. 

But further, as the ideas of truth and righteousness 
both among the Jews and in Christian writings are 
exalted to a higher place and obhgation than ever they 
were before, or are seen elsewhere in the history of the 
world, they and their authors believed, at least, the 
truth of the facts to which they testify ; and in many 
cases they sealed their belief in their testimony with 
their blood — ^their belief in the facts recorded in Scrip- 
ture. It is scarcely possible, in the face of all this, that 
they did not occur. 

But again, looking at Scripture from another point 
of view, and still external to experiment, there is suffi- 
cient to warrant such a belief of its Divine origin as to 
warrant our going on to the experiment of its power — 
and sufficient to outweigh the objections 'lying on the 
surface ' by probabiUties on the other hand equally 
strong. One of the strongest of these, we think, is not 
only that it is an adaptation to an end which it 
accomplishes, but an explanation to us of the spiritual 
mysteries with which we find ourselves surrounded, and 
which are not elsewhere attempted to be explained — 
our own spiritual condition, and that in which we find 
all humanity ; the apparent confusion and purposeless- 
ness in which the moral world around us seems to be. 
Scripture purposes to give some explanation, and to be 
a means of cure for this. It claims a Divine origin in 
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this connection, and when we find so much hitherto and 
otherwise insoluble here solved, or soluble, it is difiicult 
to deny it the credit which it claims. In this respect 
it stands in quite another category from any other 
human possession ; and it has not only a key to the 
spiritual reason and conscience elsewhere unknown, 
but it speaks to these with authority — with an autho- 
rity which not only infers connection, but a common 
origin ; a giver and a gift, — that He who speaks is the 
author of that spoken. 

The existence and meaning of Holy Scripture on any 
other supposition than that of its having a Eevelation 
from God — a Eevelation of Himself, and of what we are, 
and that we may be elevated and benefitted thereby — 
is more difficult to explain than to take it to be what 
it claims for itself. On this aspect of Eevelation we 
cannot, I believe, use fewer or better words than those 
of the apostolic Mr. Erskine, contained in the following 
words :— •' This is the 8th day of the month,' he says, 
' and I have been reading the Psalms and Lessons for 
the day, and I find in all these portions of Scripture, so 
widely separated from each other in point of time, and 
in the circumstance of the writers, the breathing of 
a Holy Spirit revealing to man, as no other voice ever 
did, his true condition before God, and drawing him 
up out of that horrible pit into an apprehension of his 
Heavenly Father's unchangeable purpose of Holy love 
towards Him, and helping him to rise into fellowship 
with the Heart, where that purpose ever lives as an 
everlasting ground of hope and consolation. I feel, 
after reading these words, as every one must feel who 
has read the Bible with real earnestness, that there can 
be no doubt about its origin. And I also feel that 
its chief object is to help men to know God, and to 
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know themselves in His light, and so be led to receive 
His Spirit and to become temples of the Holy Ghost. 
I find with these objects, and coming as it has come to 
man, it can have but the same origin as man himself— 
God. Moreover, I feel that a miraculous previous 
history, such as that of the Jews, according to the Old 
Testament record, is required as the preparation for 
the appearance of Jesus Christ. It is required also as 
the explanation of the difference between the reUgious 
knowledge of the Jews and that of all other nations. 
Does not a miraculous dispensation seem the reasonable 
and necessary concomitant of that wonderful Hght 
shining in the midst of gross darkness, condemning the 
darkness, and itself condemned by it ? God thus taught 
the people that they were not to be the slaves of matter, 
but to be free children of Him who governs all 
things. The miracles of the Bible are not marvels, 
but illustrations of the character of God, and prophecy 
is the continual witnessing that in God alone is the 
redemption of man, and that that redemption is to be 
accomplished by the way of sorrow and suffering and 
death.' 

But we must pass to some of the specific objections 
made to Eevelation. It is recognised that Scripture, to 
be what it is claimed to be, must be the gift of God, and 
if intended to reveal and lead to Him, must be inspired 
by Him and infaUible. ' Now, such inspiration and infal- 
Ubihty,' it is urged, ' must be absolute, if Scripture be 
what it is claimed to be — the work of God.' ' But,* 
say they who object to it, ' on the surface we find this 
contradicted by statements contrary to our experience, 
and as we think, contrary to truth, so that we cannot 
accept its origin to be that which it is claimed to be, 
or bow to its authority.' 
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Now, to some extent, there is foundation for this 
exception. It is God's word, we are sure, but we are 
free to admit that we have the treasure in earthem 
vessels. 

There is, we admit, something of human admixture 
with the Divine gift ; it is not free from human inter- 
polutions ; it has within it that which, in its first aspect, 
seems contrary to the order of things or to our expe- 
rience of them. And further, there is that in it which 
we cannot suppose to be the addition of human fiuilty, 
but to exist in the original constitution of the gift itself, 
which yet is not in accordance with what we should 
have expected from a Divine origin. 

But while admitting these things, ere passing on to 
the consideration of them, let us consider first briefly 
what the meaning of inspiration or infaUible guidance, 
in relation to man, must be. The questions are new, 
and to some extent have to be treated from the foun- 
dation, and we may not find their final solutions for 
years to come ; something, however, may be contri- 
buted to their settlement. 

The first idea of inspiration and infaUible guidance, 
no doubt, is that which we may call the child-hke idea 
that every word of Scripture is dictated by God, and 
that the guidance cannot be mistaken or resisted. 

A Kttle reflection however will show that this cannot 
be the true definition. 

In the changing and progressive conditions of 
humanity, with the diflerent degrees of capacity and 
circumstances men possess, a Eevelation such as this 
must be valueless. Perhaps it might not be impossible 
to clothe absolute truth such as it appears to the Divine 
Mind in human language, but it is fair to suppose, that 
if a Eevelation of Divine things is to be made to hu- 
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manity, it must accept the conditions of humanity and 
conform to them. It must have reference to time, to 
circumstances, to individual differences, to imperfection. 
Kevelation is given to raise imperfection to perfection, 
but it must submit itself to the conditions required. 
Itself perfect, it must deal with imperfection and accept 
the necessary conditions. Itself perfect, it is but re- 
latively perfect ; absolute perfection would be valueless, 
as we have seen. 

It is perfect, but perfect for a purpose : inspired and 
infaUible, but only so far inspired and infallible as is 
necessary to effect its purpose. Not indeed in regard 
to absolute truth (in dealing with that it is absolutely 
perfect), but in so far as it has need to submit itself to 
the conditions of means and of degree. Thus, for ex- 
ample in the Old Testament, we see it take up the 
narratives and beliefs of the day, that thereby it might 
give a more distinct and definite teaching to the people ; 
thus it teaches here by a precept, there by a parable as 
they were able to bear it. And it retains these vestures, 
as the best mode of conveying Eevelation throughout 
the varying conditions of humanity. Thus it preserves 
itself, and conveys the lessons to various generations, 
even as we see the living creatures in our streams make 
to themselves of straws and pebbles places of habi- 
tation and defence for their Uves. 

It is an instrument adapted to a purpose formed to 
effect that purpose. Its condition is relative to the 
purpose : not, as we have said, made so by violation of 
truth, but by putting itself in the position of those to 
be taught. And the perception of many truths is but 
by degree. This is plain in external things ; it is equally 
true, though not so plain, in eternal things. Our first 
notion, for example, of the sun is that he goes round the 
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earth ; when we are in a railway carriage, that the walls 
and trees rush by us ; in learning, that the alphabet, 
grammars and dictionaries, are the end of the matter. 
It is so in the same way with spiritual truth, and must 
be with the Kevelation of it. In many cases it must 
be a thing of time and degree, and the means different 
from that which we should expect. Eevelation has re- 
ference to the conditions of humanity, to the end in 
view, to differences of capacity. It guides to something 
beyond its words, and often to ends different from the 
different meaning. As a whole depends on its parts, so 
the whole of Scripture depends on its parts, but the 
whole is greater than the parts, and often in its meaning 
different from and greater than the parts. This is not 
to be understood to have reference to the real or Kteral 
truthfulness of the parts, but the value of the parts, as 
depending on their being portions of a whole. As por- 
tions needful to the whole, they are of the same value 
as the whole, and invaluable, but as parts away from 
the whole, they have a value which may be much less. 
Eevelation rightly taken must be taken as a whole : 
a whole having an end to accompKsh, which it is over- 
ruled by God to accomplish, and which it does accom- 
plish ; but it is only so far overruled as is needful to 
accomplish its object. Less than this it is not, and 
more is not claimed as needful for it. It is an instru- 
ment for the accompUshment of an object, divinely 
fitted to accomplish its object ; but it is itself neither 
the object nor the superintendent ; it is different from 
and other than both, but needful for both and sufficient 
for their purpose. The question therefore of the Inspira- 
tion and Infallible guidance of Scripture is not one of 
extent but of object ; and the question really whether 
for its purpose the same method is to be pursued, as in 
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all similar cases where knowledge Js the medium, 
namely adaptation and degree, or whether any other 
method is preferable or possible. K we decide in 
favour of the former, as in all hkelihood we shall, then 
the only remaining question is^ whether Holy Scripture 
fulfils the conditions which are required ? 

We believe it does. And this in so peculiar and re- 
markable a manner, that this itself adds a high pro- 
bability to its Divine Origin. Whether we consider 
the varied conditions of humanity, the intellect of the 
wise and holy, of the savage, of the child, the difference 
of nations and of individuals, we find provision supplied 
in Scripture for all : provision suited to their several 
needs, which they cannot exhaust, and without which 
we believe the true progress of humanity would be 
impossible. In this sense the Inspiration and Infalhble 
guidance of Eevelation are plenary : plenary for the 
end in view, and perfect as suited to portions of the 
way. This is no derogation to Holy Scripture, but a 
necessity and a merit, since without this adaptation, as 
we have seen, it would be of little value. If life is an 
education, our guide must take such steps as those he 
leads are able to follow, steps which are suitable to 
their stature, not final steps but progressive towards 
the end. The end is God, and this is perfectly given 
in the face of Jesus Christ, the absolute Good and True, 
but the fulness of the apprehension is by degree, and 
is not ours, but as we follow on. to know the Lord the 
Way, the Truth, and life. 

This aspect of Inspiration and of infallible guidance, 
must not be confounded with that ' doings evil that good 
may come,' of which the Apostle speaks. It is no making 
of the end to sanctify the means, but is an adaptation 
of a higher spiritual to a lower spiritual nature, that 
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the lower may be raised to the higher, by teaching as 
it is able to bear it, in such methods in short as would 
be taken in other cases ; and it explains the conditions 
under which we find ourselves and which we find in 
Eevelation, Its basis is not sacrifice of truth, but 
adaptation to the aspects of humanity, and of the rule, 
that that which is of value must be sought to be found, 
a rule eminently true of spiritual things. It is, as it were, 
fi rule, that the Inspiration of Holy Scripture does not 
lie on the surface ; that it does not approve or manifest 
itself, without seeking. This is eminently characteristic 
of Holy Scripture, as it is also of the teaching of our 
Blessed Lord, whose constant warning was, * He that 
hath ears to hear,' * Strive to enter in,' * The kingdom 
of Heaven suflfereth violence,' and similar expressions. 
The way of difficulty is ever a condition of receipt. It 
is a rule at least to a certain point; until, that is, 
reahty is present, and earnestness is felt, and search is 
true; then the rule changes and it is no more a 
hidden but an open secret ; then an entrance is given 
to the spiritual kingdom, and Stephen stoned sees 
' Heaven opened and Jesus standing at the right hand 
of God.' But until the first stage is passed the 
spiritual truths of Scripture are not apprehended 
although clearly seen by those who have entered in. 
To them Inspiration and InfaUible guidance are no 
longer a problem, but an experience. It is with this as 
with all other spiritual things, first that which is 
natural ; then that which is spiritual Holy Scripture 
(in its Inspiration and Infallibihty), as has been well re- 
marked by an able writer (Dr. Hannah), is like the 
twofold nature of Our Lord in His humanity and 
divinity. It is imder the conditions of both, and is best 
understood by considering them together. The human 
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under the conditions of humanity and the divine 
shining through with a lustre not to be mistaken. The 
conditions of the one nature give us to a great 
degree the key to the other. 

We cannot well discriminate where the one element 
begins, and the other ends, the divine and the human ; 
both are there, and there together, separate yet one. It 
is best to receive them as we find them, neither seeking 
to divide the natures nor confusing them together ; re- 
cognising their distinction easily in their extremes on 
either hand, but not seeking to separate where they 
join together. They were joined together for our sal- 
vation, the voice of God in the words of man : heavenly 
treasure in earthen vessels. 

It will not be necessary here (in the difficulties 
attending the reception of Holy Scripture) to endea- 
vour to discriminate the different elements which enter 
into the composition of the sacred canon, the super- 
natural facts which are strictly so, those deemed so, 
and those which are but extraordinary manifestations 
of nature, or extraneous additions, which are but the 
product of human frailty. At present it is better 
to leave these to the disentanglation which time and 
Ught themselves will make ; we must not by curious 
enquiry be diverted from receiving the purpose of 
Eevelation in the discrimination of puzzling questions. 
With a few words more, on one topic only, connected 
with this subject we shall pass to the consideration of 
other matters. This is the supernatural element exist- 
ing throughout Scripture, when considered as an 
objection to its Divine origin. 

The existence of this element, we may briefly say, 
has not been considered by many (and these not 
the least advanced minds) as. being any disparagement 

£ 2 
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to the heavenly origin of Scripture; on the con- 
trary, it is to such rather a recommendation and proof 
of it. They (and we think rightly) are of opinion, that 
the attendance of a supernatural outward manifest- 
ation was to be expected, and is of the nature of 
probabiUty rather than otherwise, as consistent with 
the marvellous and singular outpouring of spiritual 
gifts and insight, which was possessed, by the excep- 
tional race and position, of the Children of Abraham. 

For we must consider that what is calleii ' miraculous 
instruction ' in any case, is at most but a change in the 
order of nature (as we know it) ; we can hardly feel there- 
fore that the presence of such an element in Scripture is 
any argument against its authenticity. For the ' order of 
nature' canuot be more than the expression of the. will 
of God, who is not a law but a Living Personality ; a,nd 
whose acting, although according to our experiences, 
uniform or by law, yet (as nature herself shows us, in 
the authentic words of her own formation) varies at His 
will, when there is sufficient reason, of the sufficiency 
of which He alone is Judge. 

To make law so invariable, as some would make it, is 
to place law in the room of God. But what law is, 
and what He is, we can easily see, if (for example to 
discover this) we were to venture to imagine that He 
should cease to be ; then at once we see that law could 
not stand, but must fall into nothingness as being but the 
expression of His will alone. 

But into these questions we need not further go ; 
nay, we should not so far venture but for their connec- 
tion with that aspect of Scripture which (being super- 
natural) takes us beyond the footsteps of humanity. 
Eeverently discussed, we beheve that few questions 
arising eut of revelation are fraught with injury : 
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yea, the existence of a Eevelation is a recognition of 
the fact that knowledge is necessary, and ought to be 
sought for and possessed by us, — the knowledge of 
spiritual things. 

To return, however, and to close the consideration of 
the subject of Inspiration, we would briefly sum up its 
proof and press it upon all as the only sufficient one, 
viz., an apprehensioa and experience of its contents. 
This is the best and perhaps only sufficieat proof of its 
Divine origin as it is assuredly that alonjB which gives 
us its benefit. With it our position is beyond contro- 
versy, we take the position of the blind man in? the 
gospels, saying, whether it be inspired I know not, one 
thing I know that whereas I was blind now I seq. An 
empirical perhaps, but a sure position. 

The question of the extent of the inspiration of HoJy 
Scripture, I need not inform you, was onq. o^ tj^ose 
lately brought for decision, to the Court of l^rivj 
Council, and was, with those others similarly submitted, 
left undecided or undefined by it. Considering^ th.e 
position of that Court, as giving, at the most,^ but 
the exposition of one particular branch of the Church 
at large, this was all that it could have done. But its 
refusal has been obgected ta as disparagement of the 
value of dogma, or, as if, on the poiute submitted, 
nothing was certainly known, or needful to be beheved. 
But this, if we rightly apprehend the meaning of that 
Court, was far from being its intention ; as assuredly 
it is far from being the meaning of those many 
members of the Church of England, who rejoice at the 
course which the Court adopted. We beheve that the 
meaning of the Court was (as no doubt it is of those 
members alluded to), not that dogma should be 
underv^alued, or that there is nothing certainly known, 
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or needful to be believed on the points in question ; 
but that a definition in the direction prayed for, would 
have been the laying down of false dogma and have 
been inimical to truth. No mistake can be greater, we 
believe, than to suppose that the rejoicing at the 
absence of decision by the Court, was on the ground of 
its being a disparagement of dogma, or from the behef 
of the non-necessity of dogma, or its existence on the 
points in question ; the rejoicing was, because the 
Court did not lay down anything injurious to what was 
known and believed on the other hand. 

Those who were thankful that the Court laid down 
no definitions in the directions prayed for, had convic- 
tions of truth in a direction opposite to the prayers of 
the petitioners, and believed that the result of decisions 
in that direction would have effects injurious to truth, 
and, speaking generally, would have the same effects as 
have followed similar decisions in other countries ; 
namely, that the letter would supersede the spirit of 
religion, and Eevelation be reduced to a series of. 
formula destructive of spiritual life, that religion would 
be severed from knowledge, and (as is experienced in 
all such cases) finally severed from morahty. This was 
the cause of their rejoicing. From this great peril, 
both truth and the Church of England, it is believed, 
have been alike deUvered, and religion, intellect, and 
morality may still go hand in hand; Had decisions 
been given in a contrary direction, it is conceived that 
the Church of England, either like an over nailed tree 
would have withered on its supports; or eventually 
have gone down rotting at her anchors ; or been left 
high and dry hke those other churches which have 
taken this course, and are stranded over Christendom. 
The abstinence of the Court has saved this peril, and 
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its attitude has allowed to the clergy of the Church of 
England a Uberty of prophecy which is to them, it is felt, 
as an ecclesiastical habeas corpus ; even as they had be- 
fore, in the declaration that * Holy Scripture containeth 
all things necessary to Salvaton,' a magna charta. 

Pushed as these decisions would have been to an 
extreme, the doctrines subjected to them must have 
hardened into a mould, destructive of both their 
meaning and their life. The first, — Eegeneration in 
Baptism, could not have escaped being reduced to the 
condition of a mysterious charm ; the second, — the 
substitution in the Atonement, if necessary to be 
understood, to a transaction destructive of mora- 
lity, or if not necessary to be understood, thus 
rendering a Eevelation imnecessary. The Inspira- 
tion of Holy Scripture must have been so held as 
to convert the human intellect into an organic 
medium, requiring results also in Holy Scripture which 
in point of fact it does not fulfil ; and the last, — the 
doctrine of Eternal Punishment, must have been con- 
verted into a dogma which would have been virtually 
destructive of the power and unity of God. We 
doubt not but that the decisions prayed for would have 
had these or similar effects (on the doctrines submitted 
to them) and must have made these conclusions the 
doctrines of the Establisment, and in so doing have 
severed the nation from the Establishment. 

On the first we cannot suppose that a decision 
given in accordance with Eoman Theology would have 
had any different effect fi:om that which it has in 
Eoman Catholic countries. When we see what the 
Sacraments are there, we see what that is ; that they 
swallow up and stand in the place of knowledge, — of the 
knowledge of God, given to us in Eevelation ; that they 
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are substituted for it, and prevent the new life which 
flows from Kevelation. Making privilege the purport of 
Eevelation, and separating Eeligion from knowledge, 
they separate it (as experience shows us to be the 
invariable consequence) at the same time from moraUty. 

The decision prayed for, in regard to Eegeneration 
by Baptism, is in accordance with an opinion derived 
from the consequences, supposed inevitable from 
the bestowal of the rite of Baptism upon infants. 
Had a decision, however, been given in accordance 
with that conclusion, it is more probable that the prac- 
tice of infant Baptism would have been shaken than 
that such a conclusion as to the meaning of Baptism 
would have been established. For the Baptism of 
infants, although sanctioned by pious use and custom, 
is not so strongly grounded in Scripture as to be able 
to upset the whole analogy of the faith therein con- 
tained. Such faith would not have been overthrown 
to establish ^a doctrine, founded alone on a logical 
deduction from a practice, which, however excellent, 
has no greater warrant than that derived from custom 
and propriety. The analogy of feith ever couples 
spiritual benefit widi spiritual knowledge, indeed there 
is no Entrance to the Spirit save through an avenue 
of its own nature, that is, such as knowledge or 
belief ; and it is impossible that this rule and analogy 
(which are the foundations of Kevelation) could either 
admit of, or be consistent with, the admission of a prin- 
ciple, which is destructive of it. 

The tendency of the decision prayed for, the recep- 
tion of spiritual benefit by material instrumentahty 
(ex] opere operato), would undoubtedly have had this 
effect, and should not therefore have been sought for 
by any not desirous of this result. It is probable that 
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those who pressed for such decision did not desire, and 
were not aware, that such would be the conclusion. 

And indeed such a view of Baptism would place the 
justice of the Universal Father in a false position ; 
making his blessings appertain arbitrarily to persons, 
and not to be conditions consequent on conduct 
Assuredly the Saviour of mankind took the httle chil- 
dren, and laid His hands upon them and blessed them, 
not because they were Jews, but because they "were 
httle children. The benefit to the Jew was not a 
personal on^ (although his selfishness would have 
made it so), but a relative one, because he possessed 
the ' oracles ' that is, the knowledge of God. ' Salva- 
tion is of the Jews ' it is written, and this because 
they knew what they worshipped; salvation being 
consequent on knowledge, as all spiritual benefit must 
be. In Scripture, eternal life is described as the 
result of ' knowing God ' and acquiring a conformity 
to Him, the result of knowledge. The command, 
therefore to baptise all nations, was a command to 
enUghten all nations, to enhghten them with the know- 
ledge of God ; to make God known to men, that men 
might be saved by that knowledge. It was to be a 
knowledge contained in the Name into which they 
were to be baptised — the name of ' Father, Son and 
Holy Ghost.' The Apostles were to make known unto 
men therefore that there is an Almighty Father, that 
is, that God is a Father, and Almighty ; that there is 
a Divine Son, in and with whom they are sons; 
and an Holy Spirit into which they are to be born as 
new creatures. It was a Eevelation, they were to 
make unto the nations, whereby they were to be 
brought nigh to God. A baptism into knowledge, 
into the knowledge of God. Had it been otherwise 
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no knowledge would have been required, and a Eeve- 
lation would have been unnecessary. As it was not 
so, and a Eevelation was given, we must conclude 
that knowledge is necessary, and that a Baptism irre- 
spective of it, is in its consequences profitless, yea 
more, for we know that where the offices of religion 
are performed irrespective of knowledge, rehgion 
severed from knowledge ceases to be the efficient 
of morality, becomes separated from it, and indeed in 
time comes to take the place of it, than which 
there can be no greater perversion. When Baptism 
becomes reduced to a rite, and its recipients are 
not distinguishable from the unjust extortioners and 
adulterers of this world, we must conclude that Bap- 
tism apart from knowledge is apart from blessing ; that 
where there is no blessing there is no Baptism rightly 
understood; that Baptism which is not the efficient 
of hohness is no true Baptism, and that holiness is alone 
possible through knowledge and behef. We are not 
the children of God because we are baptised, we are 
baptised because we are His children, and they only 
who are led by His Spirit are His sons. That Spirit 
leadeth all, and they may follow if they will. Let us 
not bind God's Holy Spirit, especially in any wise 
which disconnects It from the gifts of Christ or makes 
It not co-equal with the gift, which is co-equal in 
extent with hmnanity. 

The condition of the question of substitution in the 
Atonement is somewhat akin to that of Eegeneration in 
Baptism. 

It has derived its aspect (of virtue irrespective of 
knowledge) from the same cause as Baptism ; a non- 
recognition, that is, of the truth that spiritual benefit is 
contingent on spiritual enlightenment. The idea of the 
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Atonement which is represented by substitution, has no 
doubt been much furthered by its connection vdth that 
view of Sacrifice in the Eoman mass, of which the 
basis is substitution ; and it has also been taken up 
and fostered in another way by the Eeformation ; 
which desiring to make an end of human merit, and its 
transference in the saints, retained the idea without the 
perception of its intrinsic erroneousness, thinking it fit 
and safe if associated alone with Christ. 

The conception of the work of the Kedeemer in His 
descent to seek and to save those who were lost, as 
being a transaction of merit capable of negotiable 
transference, is so marvellous a mistake that it would 
scarce be credible, had it not so extensively prevailed, 
and did it not even now go far to colour a great region 
of theology. Yet, strangely, those who hold this doc- 
trine as right in ecclesiastical, would not admit it in 
civil transactions. It is a doctrine which those who 
hold are no doubt unaware that virtually it severs the 
imity of the Deity. In taking a transaction between 
two persons which infers their diversity, and setting the 
attributes of God in antagonism to one another, it is 
a doctrine contrary to the nature of things, and to the 
analogy of faith, and is only capable of discovery or 
defence by detaching a portion of Eevelation from its 
context and giving it a meaning of its own, or by ex- 
alting the letter over the spirit of Scripture, and putting 
authority in the place of reason. 

No doubt there are expressions in Holy Scripture 
which may be held to favour it, and also in our formu- 
laries, more especially in that for the Holy Communion. 
Yet it is impossible that substitution literally understood 
can be their real meaning, seeing that it lowers the work 
and person of the Saviour, yea, and the character of 
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Almighty God. Whatever the truth may be, it cannot 
be that the Atonement is of the nature of a negociable 
equivalent. Let us consider the history of the Atone- 
ment, and attempt to discern that in it from which this 
idea took its rise. The Atonement was a work of grace, 
the grace of our Lord Jesus Christ for humanity. Unable 
to help themselves, tied and bound in ignorance and in 
sin, the Lord descended for men's salvation — unable 
to force their way through the dark valley He broke a 
passage for them — unable to find God, He led them to 
the Father. Lidifferent or opposed as they were to 
Him, He bore the burden alone. He poured out His 
hfe in their service. By death He opened to them light 
and life— Ught and the eternal life, which comes by 
knowing the Father in the Son. By His poverty He 
made them rich ; by His stripes He healed, and still 
heals, by showing them the nature of sin and the 
nature of God, drawing them out of themselves to God 
and goodness. This is the grace of Christ, and the 
shape in which it appeared. It was an Atonement, a 
bringing nigh of God and man, a deUverance, a re- 
demption, a rest;pration of man. It is a work having 
for its object the conformity of the human nature to 
the Divine. An Atonement or making as one two 
different natures — a means of giving to the human 
nature the character of the Divine. It is the way 
whereby man is brought out of sin into righteousness. 
No substitution could do this. No one becoming rights 
eous in place of another can effect for the other that 
which it is necessary that he himself should be — it 
would indeed prevent instead of effecting it. Sacrifice 
in place of obedience in this sense is inadmissible, for 
a substitutionary sacrifice would frustrate the end in 
view. Salvation is a healing of the soul, a rectification 
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or making righteous of it ; a deliverance from sin, not 
from penalty ; from disease, not from its remedy. It 
contains, indeed, a pardon ; but not one which clears 
the guilty by removing penalty. It does not do this, 
for death still reigns. It does remove penalty, but by 
lifting into righteousness and out of the reach of penalty 
thereby, not by interfering with the legal sanction. It 
is a work, and Christ's work, and that for others ; but 
not that there should be no more work or that they 
should not work, but that there might be, and that they 
might do it. Without Him it could not be done. But 
He acted and suffered that we might do so, giving us 
a motive, showing us the way, leaving us an example 
to walk in his steps — ^that bearing in our bodies the 
dying of the Lord Jesus, and saying with Him, ' Lo ! I 
come to do Thy will, God,' sin might be destroyed 
and an everlasting righteousness be brought in. It is 
manifest that substitution would not effect this; that 
another, being what we ought to be, could not in this 
respect benefit us ; that righteousness being the end of 
the matter, and a personal fitness and holiness, the con^ 
dition of Heaven, and the only thing which is or can 
give blessedness ; a salvation which is not based upon 
this must be a delusion. Substitution, in this sense, 
therefore, cannot be the meaning of the Atonement, 
but must be some misapprehension or perversion of 
the true meaning. It is probable that this has arisen 
out of that strange and unhappy condition of our nature, 
which realises more readily and more profoundly the 
magisterial than the Fatherly aspect of our God, a 
condition which we find even the more general 
and profound, as humanity sinks in the scale of in- 
telligence. It has, no doubt, also its counterpart 
among the inteUigent, when the error is committed of 
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associating weakness with the Fatherly aspect — a great 
misapprehension. Based, as the Fatherly character is, 
on the attribute of love, it is supposed that this will 
lead, if it stands alone, to weakness or imperfection in 
justice. The very reverse is the case, if it be rightly 
understood what love is — love is amiable, and the 
paternal aspect as based on it is amiable also, but there 
is no attribute so stern or rigid as love in the enforce- 
ment of righteousness, and this is because* it knows 
there is no other way to blessedness, and love enforces 
righteousness therefore beyond what is required by 
any other nding power. We shall understand this 
most fully if we realise the acting of the paternal 
character, or love as opposed to mere fulfilment in our- 
selves. Let any one who is a father imagine his son 
falling into vice and being tried by a magistrate, — 
would it satisfy him if his son were, by an arbitrary exer- 
cise of the magistrate's authority, to be, as it is called, 
'let off?' Would this satisfy a father — would any- 
thing satisfy him short of the restoration to righteous- 
ness of his son ? A magistrate may be lenient, he may 
perhaps be able to accept of compensation, but a 
father can be satisfied with nothing but righteousness, 
as love knows that no other thing is good. The pa- 
ternal is higher than the magisterial capacity, even 
among us. Must it not also be so in the highest 
regions ? Surely it is a proof of our debasement, to 
lower the Divine Standard below the human. No 
doctrine can be true which is founded on such a basis, 
and if on a different basis from the human, the Divine 
cannot be on a lower but on a higher platform of 
morality, and can only be at any time imagined to be 
so, for some false conception of premises which re- 
sult in so false a conclusion. The Atonement can have 
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no real resemblance to a negotiable equivalent. As 
we increase in the knowledge of God, we rise in our 
conceptions of the Divine moraJity, as we appre- 
hend Christ Jesus we apprehend more clearly the 
nature of His sacrifice, that He lived and died for us 
that we might not live and die unto ourselves, — that He 
was righteousness for us that we might be righteous, — 
that He hved and died for us, leaving an example that 
we should follow in His steps, opening up to us the way 
to God, showing us the Father, weaning us from sin, 
making us new creatures, giving us a nature which 
cannot be ours by being His, — but being His, was His 
that it might be ours ; it being His for us, not in- 
stead of being ours, but that it might be ours, and 
so gave it, living and dying for us as (although of 
His own nature infinitely higher) a mother dies in giving 
birth to her children, a patriot in giving Uberty to his 
country, a martyr in establishing his faith. 

The doctrine of substitution if held in its entire 
nakedness cannot but lead to one of two conclu- 
sions, — to immorality or to infidehty ; the former of 
which is too often exhibited in Eoman Cathohc coun- 
tries where absolution waits on substitution ; and the 
latter, in Calvinistic countries, where the Divine govern- 
ment is beheved to be so conducted, as to be exercised 
in an exceptional way on a limited number. 

But the whole question of the meaning of the 
Atonement is often shelved by the apparently pious 
declaration that ' into the meaning of such divine 
mysteries (as it is expressed) we must not narrowly 
enquire, for they are in their essence probably beyond 
us.' And in some sort this is true. But it is also 
true, that they must have some meaning, and that 
it was intended that we should know this meaning. 
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else would there have been no Eevelation, or they no 
part of it ; and even more, that without this increasing 
knowledge being ours, we are not and cannot be bene- 
fited by the Atonement, as spiritual benefit can only 
arise by spiritual enlightenment and improvement. 

The question of Inspiration has been already con- 
sidered and has been seen to be, one rather of purpose 
for an end, or relative than absolute and general, save 
in so far as the nature of God Himself is concerned, 
and truth is not infringed. 

The last question, that of Eternal Punishment, is that 
which presents the greatest difficulty, not from its in- 
herent difficulty but from its involving so many relative 
consequences. Generally speaking most men are not in 
a state to consider it with advantage, and it labours also 
imder much misapprehension from confiision of ideas- 
Treated in the way which leaves the impression that 
' it signifies little what men do, seeing that it will be all 
right in the end,' few doctrines could be more injurious. 
Considered as affecting the purposes and character of 
God, and our own connection with these doctrines, 
few can be more beneficial : much misapprehension 
exists on the question from confusion of ideas, from 
mixing up the idea of Immortality with that of Eternal 
Life. 

In Holy Scripture while Immortahty is plainly re- 
vealed in connection with the Eedemption which is in 
Christ Jesus, the Eternal life which is aUuded to generally 
in connection with it means a different thing, and does 
not so much relate to exemption from death or to a re- 
surrection from it, as to a character or condition of life 
and state which is the product of knowledge and unity 
with God, the nature of which is Eternal. Of this it 
is, that was said, ' it is Life Eternal to know Thee the 
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Only true God,* and, ^ he that hath the Son hath life ; ' 
and, ' we have passed from death unto life ; ' and again 
(of its converse) *he that loveth not his brother 
abideth in death.' It is a kind or character of life that 
is spoken of, which has the nature of Eternity in it* 
Whether this be from the constitution of things, or is in 
connection with the gift of Christ, does not matter. 

He that hath this, hath Eternal Life. He that hath 
not this hath not Eternal life. He that is not in this 
life, is not in the Eternal life spoken of in Scripture. 
As we lay hold of it, we are in it, as we let it sUp we 
are out of it, as we abide or abide not in it, it is ours 
or not. It is ours through Christ, as the mind is in us 
which was in Christ Jesus. 

Here the question arises whether it is the will of 
God that all men should have this life. And this is 
answered by determining the extent of the gift of 
Christ : and of this it is written that ^ He tasted death 
for every man,' and that He is the seed in whom all the 
families of the Earth are to be blessed. The gift of 
Christ is to every man therefore, and the grace of the 
Eternal Life must be coequal with it. The conclusion 
then arrives — at what time and how is this end to 
be accomplished? Is the purpose and process con- 
nected with this life only, or does it extend beyond 
it ? If to this life only, then the will of God is not ac- 
complished, for of the multitudes who die here it is 
evident that few are partakers of this life. Is it there- 
fore continued beyond this life ? Is the process con- 
tinuous until its end is accomplished? What is the 
nature of our relation to God ? K that of children 
to a parent, is it limited to this life ? Does it cease 
with the grave and then a new relationship begin? 
What is the character of the Divine Government ? Is 
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punishment corrective or vindictive? Does Eternal 
Punishment mean an Eternal antagonism to sin taking 
the form of penalty while mi lasts, that thereby sin 
may be destroyed ; or is it an infinite antagonism to ^n 
taking the form of vindictiveness without end? Is the 
law of * overcoming evil with good' an miiversal law 
of God's kingdom, and punishment a form of it? or 
what is the law ? 

These and similar questions have to be dealt with 
ere we can come to a decision on this question. 

We may sum it up as follows. The gift of life 
which is in Christ Jesus is limited to those who are in 
Christ Jesus. He is however the Saviour of all men, 
and this is a literal truth ; at what time is this salvation 
to be accomplished ? 

Looking at the question apart from Scripture it is 
plain that ' evil having nothing Divine in it, is essentially 
finite, not infinite ' (Gumey) and must have an end : 
and that to deny this is nothing less, than to set up 
what Theologians would call Manicheeism, or the being 
of two Gods. 

But the question must be tried at the bar of Scrip- 
ture ; for there alone can it be settled ; as there alone 
have we any Eevelation of it. 

What then saith the Scripture? It is notorious 
that there are express terms wherein the doctrine of 
Eternal Punishment is laid down; and that some of 
the strongest of these are in the words of the Lord 
Himself. * And further that it would be trifling with 
these words to attach any than their natural meaning 
to them. But on the other hand it is true that there 
are expressions equally strong the other way ; that for 
instance the scope of the argument of the great Epistle 
to the Gentiles is summed up in favour of the final 
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restitution of all things with the words, ' I beseech you 
therefore by the mercies of God,' and again, that the 
conclusion of Eevelation is, * that every creature which 
is in Heaven and on the Earth, and under the Earth, and 
such as are in the Sea,' shall rejoice. 

The demand therefore in fine is, what is the ruling 
aspect of Scripture, and how is it ascertained ? Are 
the words of our Lord as to Eternal Punishment to 
be taken literally, or to be taken as in other places (such 
as those alluding to the destruction of Jerusalem), with 
an explanatory comment ? Or are we to ascertain the 
meaning by the sense in which the Church has taken 
it ? The mediaeval Church, for example, if the Words 
be taken literally, teaches that the Holy Spirit operates 
for Salvation beyond the grave. But on this ground as 
to doctrine, too much weight must never be laid, for 
the fidlure and extinction of the Church in so many 
places, show that some defects must have existed, 
and probably stiU exist, of which it is fair to say that 
erroneous doctrine on this point may be one cause. 
The general analogy of the faith and that which we 
know to be the Divine nature can alone guide us 
safely. limiting however the question to the recent 
action of the Church of England, it is plain that she 
ought not to do other than she has done lately, when 
it is remembered that she teaches as one of her funda- 
mental doctrines that the Eedemption which is in Christ 
Jesus is universal, or that Christ is the Kedeemer of all 
men ; putting into the mouths of all her httle ones the 
touching words ' Who hath redeemed me and all man- 
kind.' 

It is impossible that she could recede from or deny 
this declaration, or so trifle with it by definition as to 
annul or impair it. This confession is her glory 

r2 
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among the churches which have shared in the Befor- 
mation ; and it is her strength ; and that which proba- 
bly attracts and attaches the most devoted and intelligent 
of her children. 

It would not be expedient perhaps to extend this 
confession into details, compromising questions of 
mode and time ; but shecould not withdraw fixHn what 
she has said, but for the truth's sake. She has not 
done so, and we trust never wilL 1£ she does,she may 
then write Ichabod over all her greatness. 

But I must conclude, I have considered with yoa 
the bearings of the late decisions of the Church of 
England, and found them to be good. Not so much 
indeed firtnn anything which they contain, as fiom their 
being a protesi against that con v^itional religi<Hi wiiidi 
retsis on authcoity^ and has no comespcMiding rtspcHise 
within the heart : and also from, thdr bdns; a barrier 
against that fixing of -truth in new formulas idiicfa 
would deprive it of hfe, and hinder its rd9ectiixi <tf 
aOditiooal brigfatnessL 

In the esQSUuinatioii of the coniiectioii of authority 
with truth however, it mu<t not be supposed that tk»e 
is anv desin^ to set aside or undovalue aixthoritr itself : 
all that is desirvd or was atteaoqpted has been to ascer- 
tain and to put it into its pnofM^r pbce. This we^ have 
coasidefed to be anciUarv cr ndative : — that authoriiv 
is no integnl pan or neoes^ty of tmtk It is neediul ; 
but oolv as intiv>ittct«T. it is not so berviiad this. We 
must cv^nmeiK^ with authority. A ciuld Ssr exaooDpie 
is tai^i that twic<» and two make four, bca artisr n has 
h^iirxi Iritis it mijissi go vxi to ietim that rsv^ asid two d^ 
make i>cr : thai is. i: muse ^> on to the le^soii of the 
trr.ia^ : actsi to ^aifeiejr^cod and vo recieiv^ it ia iss own 
pco(!^ %b.t. I; is a}<o th^ss i& BeTie^a:iiC«v aifed w^ 
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must go on from obedience on authority, to under- 
standing and to sympathise with the things revealed. 
It cannot be said that we have received or are pos- 
sessed of Eevelation in any true sense before we do 
this. 

The extreme form of that religion which rests its 
conclusions on authority, is only to be found fiilly 
exemplified in the Church of Eome ; it exists however 
in embryo among ourselves, and may be developed 
more largely at any time by circumstances, as indeed it 
has been already in these later years. 

As being destructive (if logically followed out) of 
entrance into the kingdom of the truth by experience 
of it, it cannot be too closely watched, or protested 
against ; and even when held but implicitly, its pre- 
mises cannot but be fraught with the greatest peril. 
We see the character of principles by their results; 
and if a result is manifestly inconsistent with the 
original purpose of a thing, we may be sure that the 
principle which leads to this result is erroneous. If 
the highest form of a rehgion which rests everything on 
authority, is that with which we are conversant in 
recluses, such as monks and nuns, which indeed it is ; 
then the ideal of mankind is so different from that which 
undoubtedly was the ideal of mankind in the mind of 
the Creator, that the principles which lead to it cannot 
be correct. Obedience to authority irrespective of 
reason, subjection to the Church (as it is called) until 
the individual becomes dead 'utpote cadaver' (the 
highest form of such rehgion) ; — this is so far removed 
from the ideal of the use of the powers with which we 
are gifted by God, that principles which lead to it and 
its results partake more, we must say, of the nature of 
sin than of aught other, and as a moral suicide cannot 
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be looked upon as merely erroneous, but as having in 
it of the nature of guilt, for no abberation of hberty 
save to the extent of insanity, can be so hopeless as 
this aberration, since there is no deliverance from a 
war ending in death. 

But putting aside the arguments from results, the 
question of Eevelation (and of all else) is, — ^whether its 
truths stand by their intrinsic value or not, whether 
its hght shines by its own light, or by the Ught of 
others? — ^whether the Church is enlightened by the 
Truth, or the Truth by the Church ; whether it is 
the Truth which makes the Church, or the Church the 
Truth, whether Eevelation comes to the Church or from 
the Church ? 

And this, in brief, is indeed the controversy between 
the Church of England and the Church of Eome, and 
as the baimer of the latter is inscribed with the words 
of Augustine, ' EvangeUs non crederem nisi me cogeret 
ecclesias cathoUcae auctoritas,' so is the former with the 
words of St. Paul, ' But though we or an angel from 
heaven preach any other gospel unto you than that 
which we have preached unto you, let him be accursed/ 
And we doubt not that the victory is with the latter ; 
nay, so confusing have grown the claims which have to 
be considered ere the true guide is found (for the 
Eoman but contests the place with other churches) that 
it is more easy to find the end than the guide who 
should lead to it : God than the hmnan guide who is 
to conduct to Him. 

But God cannot be found in this way. God is not 
God by human authority, and cannot be found by it. 
A man cannot worship the God of another man, be He 
the true God : a man must worship his own God : God 
must be God to him ; he must have a God of his own, 
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and God must be his God. God is not our God either 
by the verdict of majorities or by signs, but by being 
born in our hearts. We recognise Him because He 
has given us power to do so by creating us in His 
image. We are His children, and He is our Father. 
To this the Eevelation comes, by this it is received, the 
appeal is made to that which we already have, and 
which if we had not, the appeal must be fruitless. We 
are the sons of God! when it pleases Him to reveal 
the sonship in us, then we know it. The revelation 
and sonship are from Him. No external power effects 
this. The Church is not the author or creator of this 
truth. She is the witness of it only. Eevelation comes 
to the Church not from the Church. The truth of 
God comes to us by a birth of His own nature within 
us, our souls being that candle of the Lord which His 
Spirit hghteneth. His Spirit witnesses with our spirit ; 
and the capacity in us for this shows us, what was 
meant to be, and which can alone be. 

Let us look at this once more. 

Salvation cometh by knowledge of the truth, and the 
truth is received by the spirit We require truth, we 
receive it by the spirit. Scripture contains the truth, 
we apprehend it by the spirit in which it was written ; 
when we have done so we question not its origin nor 
its authority from the region into which it takes us. 
It is thus we attain Christianity, to be that which 
Christ was, to have that which Christ gives: more 
than this we cannot have, more than this we cannot 
ask. Theology will not give this ; it profits not those 
who are exercised therein. Carnal self and natural 
reason enter into theologians and make them use their 
science, as others use their science and profession for 
their own ends. Theology will not heal spiritual 



88 AN ADDKESS OK THS 

disorder. It gives not that which is the end of religion, 
holy love and joy: and if it gives not the end, it is 
not the way. The end is to be as Christ was, and the 
way is by sitting at His feet as a Uttle child. This is 
the only theology which will profit, the only theology 
which is sound. We would not discourage learning 
or learned research, more than any other labour, but 
if we would draw nigh to God and find Him it is not 
by or in a learned theology. That alone which will 
bring us near, or find what we seek, is the essential 
teaching of God Himself; — ^God by the Spirit illumi- 
nating the Word, this is that alone which will give us 
what we seek and what we need. 

It is a kingdom which draweth nigh, which is coming ■ 
to all men, for all shall thus know the Lord, and need 
no man to teach them ; it is so in the nature of things, 
it is so from express promises in Holy Writ, it is so 
from the nature and character of God. Of its coming 
we have assurance, it is contained in the character of 
God. That the future of creation is hopeful is assured 
from the character of God — as He is, i< must be. His 
perfections are the security for its happiness. A rightr 
eous Father loveth righteousness, and an Almighty 
Father doeth what He will. A loving Father does the 
best thing in his power for his children ; an Almighty . 
Father hath the best thing in His power. That God 
is this, and that we are His children, that He doeth 
and will do His best thing, we may not doubt ; and 
therefore it is written, that the time cometh when ' every 

* creature which is in Heaven and on tJie earth and 

* under the earth, and such as are in the sea, and all that 
' are in them,' are to say, ' Blessing, and honour, and 
' glory, and power, be unto Him that sitteth upon the 

* throne, and unto the Ijamb for ever/ And that 
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which is to be — that b^t thing for us— is, that we 
should be as He is; that we should in our measure 
be partakers of the Divine nature. There is but one 
blessing for moral beings, — ^it is in righteousness. This 
blessing it is which we are to have. There is but one 
way in which such blessing can come to finite beings 
— by time, by degree, by education, by experience. 
That way is ours. . God puts His moral ofispring in 
the way whereby they may obtain it He surrounds 
them with circumstances of choice. He gives them 
to choose and to refiise, and He attaches consequences 
which teach their own lessons. Thus it is that we 
are as we are. We are chastened that we may be 
partakers of the Divine HoUness. life is an educa- 
tion. The end is certain, and so is the way ; both are 
secured and guaranteed by the nature and character 
of God. We have an infallible guidance to a secured 
end ; assurance and guidance which rest on the infinite 
love of Jehovah. That is our assurance and our in- 
fallibiUty. There is no other, and we can want no 
other, inasmuch as these rest on and arise out of the 
necessities of the Divine nature. An Infinite Love must 
do the best for every one, and righteousness being that 
best, it wiU not cease until its purpose is effected. Nor 
is our assurance based upon exceptions or condescension 
(rightly understood), but on the infinite necessities of 
the Divine nature; that what ought to be must be, 
yea, and now is. True it is, that he has not this as- 
surance, who knows not what ought to be, or in other 
words, what love and righteousness are ; but he who 
knows this, knows what ought to be, and what must 
be, yea, and what in reality now is. God is the best 
thing in the universe, and that best thing we know to 
be Love, and we know that the acts of God must be in 
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accordance with His character. The future of creation, 
therefore, must be as He is, and that is good — ^not good 
because of anything in the creature, but good because 
of that which is in the Creator. He is a Father, and 
therefore despiseth not, neither forgetteth the work 
of His own hands. As He creates in love, so He con- 
tinues in this love the works of His creation, continuing 
and increasing His gifts for ever. It was from no 
necessity that He created ; from no need of a creation, 
but from love, which is infinite, from love which, as it 
was in the beginning, is and ever shall be infinitely the 
same. This is one ground of assurance for the future 
well-beiog of creation, that it wiU go on to many and 
ever increasingly joyful mansions. This end is sure, and 
the way is also sure. The way may be dark, the times 
and seasons are the secrets of the Lord ; a nature has 
to be produced in us requiring time and pain. There 
is a night of sorrow ere joy cometh in the morning ; 
ere the son becomes manifestly the Son of God, of a 
Divine Father. There is friction needed for the diamond, 
a burial for the seed. We are chastened that we may 
be made meet. ; it is one salvation, in the way and the 
end. Both are sure. It is the redemption which is in 
Christ Jesus, the restitution of all things. Let us make 
sure of it, and lay hold of the eternal life. It is not a 
name, it is a reality ; it must be our own not another's. 
Let us not turn it into a word ; let us not fix it into a 
formula. Sealing the stone and setting a watch upon it 
will give us but a dead Kedeemer, or if in such we look 
for Him, He will not be there. He will have risen, we 
shall see but the place where the Lord lay. We must 
bear Him about in our body, and have in us the mind 
which was in Christ Jesus ; thus shall we pass from 
imperfection to perfection, from death unto life. But 
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the end is hindered and delayed — ^hindered by our sins 
and shortcomings. The perversity of man hinders his 
own happiness, and the Saints cry, and have cried, 
' Lord, how long ? ' Without us they cannot be per- 
fected, nor the end come. It is a long expectation, and 
we have to wait, but the end shall come. As yet we 
see not all things put imder the Eedeemer ; the will of 
man as contrary to that of God is still done, and it is 
not on earth as it is in Heaven ; but the Kingdom is 
coming and shall come, and God's will shall be done, and 
God be all in alL We see not this as yet, but we see 
Jesus, and in seeing Him we see the earnest and pledge 
of the good that is to be, of more than we can ask or 
think. If we who are evil can do good to our children, 
how much more He — ^the Perfect Father^ — ^the Father 
of all — ^the Father everlasting ? 

One word of explanation, and farewell. If I have 
said anything which seems to bear hard on those who 
hold any opinion different from my own, I pray to be 
forgiven. I would not wound any person of any 
opinion ; it is to the opinions themselves I am opposed, 
and some of them seem to me so dangerous that I 
should be wanting in true love to any brother if I did 
not say of them that which I think. I say it for the 
good, as I deem it, of my brother. I beUeve much 
mischief arises from calling things by their wrong names 
out of a false charity. Of evils which in the time of 
the Eeformation and of the Scriptures we should have 
been delivered from by plain speaking, we are now 
the victims. Coquetting with practices or opinions 
alien from our Church or Creed, would have been called 
of old by names now seldom mentioned even-^-.spiritual 
adultery or fornication. Who has not seen the mischief to 
the younger members of families from such coquettings? 
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The severing of parent and child, at the hearth and 
at the altar. That which through tenderness and tole- 
ration has been winked at, becoming at last so bold 
as to turn round and accuse the Mother, or, at least, 
apologise for her — ^the Mother Church of England, that 
pure and righteous mother ! 

I should not be a true governor or shepherd of Israel 
did I not speak of this, as I feel it, with a righteous in- 
dignation. 

Looking at these things in their results, and looking 
at them in the light of eternity, . we cannot but call 
things by their right names, or do other than speak 
of them with due solemnity. Especially must they 
do so who hold offices of spiritual responsibility. 

But those who know what love is, and what the 
truth is, and what these things we have spoken of are, 
will excuse and forgive any freedom which has been 
taken ; they will know that we are not their enemy be- 
cause we speak the truth, as it appears to us, and they 
will believe that we speak as we do, from our heart's 
desire for their edification. 

If I have written these pages in the defence of the 
Church of England, who am among the least worthy 
' of all the sons she hath brought up,' it is to be ex- 
cused by the necessity of the times, and by the silence 
of those more worthy. It is possible that one now 
removed from the dust and toil of the warfare may 
judge more clearly of the war, and that one gifted 
through the blessing of sickness, with the sight of various 
forms of Christianity, may be able to contribute some 
earnest assurance, and to give the verdict of experience, 
in the opinions which he entertains. 

It does not seem to me that the majority of the 
Clergy and Laity of the Church of England are suffi- 
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ciently awaxe of the great treasure which they possess 
in the extraordinary beauty and feelings of the Church 
established among them, — that Canaan of Christendom 
whose fields are so thickly sown with the preparation of 
the Gospel of peace ; nor of the riches of their own ' in- 
violate island/ where righteousness and truth embrace 
each other, because the Word of God is by every hearth, 
and none but Christ is upon the altar. A Church and 
land which never were so fair as now, that the Word of 
God is unbound and the Spirit has free course to illimii- 
nate and enlarge its letter. May it be our care to pre- 
serve this freedom, and to maintain the foundation on 
which it rests ; the foundation and freedom of the Word 
of God, as dehvered once for all unto the saints, and 
enlightened continuously and increasingly by His Holy 
Spirit. 
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